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Editorial

Missions and New Religious M ovements

14
he Spirit of the Lord God is upon

me, Because the LORD has
anointed me to bring good news to the
afflicted; He has sent me to bind up the
brokenhearted, to proclaim liberty to
captives, and freedom to prisoners.”
(Isaiah 61:1, NASB)

In 1993 | was privileged to be able
to assist Jim Stephens as he served to
prepare a special 1IJFM edition dealing
with mission to Buddhists (IJFM, Vol.
10:3, July 1993). As a former member
of a pseudo-Christian sect, and given
my work as a Christian researcher
and missionary to new religious move-
ments (NRMs) after becoming a Chris-
tian, | was eager to someday explore
the possibility of approaching a mis-
sion periodical about discussing the
challenge of new religious movements
to Christian missionary efforts. Thank-
fully, Dr. Hans Weerstra, the editor of
IJFM, has provided us with just such
an opportunity.

Our exploration of this topic
requires definition a few terms. Some
of the contributors to this issue use
the word “cult” to refer to a number of
religious groups. While there are a
variety of meanings for this word
depending upon the perspective one
brings to the subject, typically “cult” is
defined by evangelicals in a theological
sense as “(1) A religious group origi-
nating as a heretical sect and main-
taining  fervent commitment to
heresy.” “Heresy” is defined as a “doc-
trine which is erroneous in such a way
that Christians must divide them-
selves as a church from all who teach
or accept it.” The practices of various
groups are important as well, espe-
cially since they often flow from heret-
ical teachings. In terms of behavior or
practice “cult” is defined as “(2) A relig-
ious or semi-religious group which
exhibits extreme antisocial behavior.”

(Robert M. Bowman, Jr., Orthodoxy
and Heresy [Grand Rapids: Baker,
1992], 115-116). While the term “cult”
is familiar to evangelicals, many mem-
bers of groups to which the term is
applied consider the term offensive
and pejorative. In an effort to remove
unnecessary stumbling blocks to the
gospel message, terms such as “new
religious movement” (NRM), “alterna-
tive or fringe religious movement” are
sometimes used.

As the contributors will make
clear, the rapid growth and expansion
of these groups around the world
presents one of the greatest evangelis-
tic and missionary challenges facing
the Christian Church as we enter the
21st century. In the pages that follow,
Dr. Gordon Lewis reminds us that
NRMs are an important part of the
Church’s missionary and evangelistic
responsibility. Dr. Bryce Pettit pro-
vides an important historical overview
of NRMs and their impact on frontier
missions. As a needed corrective to the
tendency of many ministries to NRMs
to emphasize theological analysis at
the expense of evangelism, Dr. Vishal
Mangalwadi provides us with an intro-
duction to the New Age movement, an
informal network of individuals and
organizations espousing an “all is one,
all is god” worldview (monism and
pantheism).

Everett Shropshire, my co-guest
editor, and |, provide an overview of
the challenge before us followed by
recommendations for broader church
evangelism. Readers will also benefit
from the challenges presented by Paul
Carden on the grave threat NRMs pose
on the mission fields of the world. Vet-
eran missionary Bill Honsberger
presents helpful evangelistic consider-
ations for reaching a pagan (non-
Christian) world in our time by looking

back at the strategies of the early
church. Finally, Keith Seabourn pro-
vides a discussion of the practical
uses and applications of computer
technology to both the proclamation
and defense of the faith.

I would like to offer a special
thanks to several individuals who
helped make this special edition of the
IJFM possible. First, thanks to Dr.
Weerstra for providing this forum for
addressing this challenge within the
context of world missions, and for his
patience as we collected and edited the
articles from contributors throughout
the United States and abroad. | also
thank my wife, Wendy, for her
patience and support regarding the
many hours of editing and writing.
She also provided emotional encour-
agement as well as my often-unseen
ministry partner. Finally, thanks to
Paul Carden, who provided many help-
ful editorial recommendations and
insights as this project progressed.

It is our hope and prayer that this
special edition of the IJFM will stimu-
late discussion coupled with action
among the Lord's people, among
churches, denominations and mission
agencies. May this project make signif-
icant contribution as a stimulus
toward the evangelization of zealous,
sincere (yet deceived) people clinging
to false christs and false gospels. May
the Church around the world be chal-
lenged to respond with prayer and
action to this less reached portion of
the Lord’s harvest field in the world.

John W. Morehead
with Everett Shropshire
Guest Editors

August 1998
Sacramento, California
USA
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Our Mission Responsibility
to New Religious M ovements

Changes are needed in churches, schools, missions agencies as well as ministries to New Religious
Movements (NRMSs) in order to reach the lost within these movements.

by Gordon R. Lewis

A strange thing happened to
America on its way through the
twentieth century. In the 1960s and
70s effective missionaries represent-
ing Eastern pantheistic religious and
occult spiritualities reached anti-
establishment multitudes. Having
rejected whatever Christianity they
encountered in their youth, they were
attracted by promises of a new way to
personal relaxation and world peace.
The New Age Movement led by Maha-
rishi Mahesh Yogi's Transcendental
Meditation craze went far beyond
anti-establishment groups attracting
activists in every level of society who
sought something more than secular
humanism offered. Many religious
people believed the publicity that TM
was compatible with Christianity. To
find inner serenity they were initiated
and began doing TM in the AM and
the PM. The technique may have
helped some to identify with the
impersonal cosmos, but it was not
transcendent enough to make them
acceptable to the living, holy Lord of
all. They needed not TM but CM, dis-
tinctively Christian meditation.

A New Global Frontier

An eclectic New Age Movement
rose like a mushroom cloud over
Western civilization and its fall-out
has made household words of for-
merly unfamiliar concepts: panthe-

ism, karma, reincarnation, spiritual
evolution, and channeling (formerly,
witchcraft). Many who may not regard
themselves members of the New Age
Movement, now live under the influ-

ence of pantheistic and occult
assumptions in telecasts, movies,
business seminars, horoscopes,

health food stores, metaphysical and
other book stores, psychic fairs, psy-
chic hot lines, and alternative health
procedures.

In 1993 at Chicago’'s Parliament
of World Religions Robert Muller said
“we are entering an age of universal-
ism. Wherever you turn, one speaks
about global education, global infor-
mation, global communications—
every profession on earth is now
acquiring a global dimension. The
whole humanity is becoming interde-
pendent, is becoming one.”? It consid-
ered a “Proposal to Evolve the Parlia-
ment of the World’s Religions towards
a United Nations of Religions.” Others
promoted “World Citizenship” and an
“Inter-religious Federation for World
Peace.” An “Invitation to a Global Lit-
urgy” sought to awaken, reconcile and
unite the hearts and minds of the
human family.

University religion departments
and religious publications seem to
feature more the far eastern religions
than the Christian faith from the near
east. Hence, in spite of the resurgence

of evangelical churches, schools and
missions in the last half of the twenti-
eth century, NRMs have exploded into
a major people group unreached by
the gospel of grace. The global compu-
terized information age presents pio-
neer missions with a global frontier.
Why then are NRMs not more
often in the news? The ideas of NRMs
are in the fine print in many articles,
but appear in the headlines only occa-
sionally for several reasons: (1) Their
challenges to the classical Christian
worldview and way of life have become
increasingly deceptive and effective.
(2) Anti-theistic/christological/biblical
teachings and occult practices have
become commonplace in everyday
western culture. So they are no longer
news. (3) Evangelical church members
want to hear little negative about oth-
ers’ religions, but only something pos-
itive and self-affirming. (4) Groups
denying Christianity’s core doctrines
claim to be Christian and seek accep-
tance as Christian. If not, they claim
at least to be compatible with or an
enhancement of Christianity.

The Challenge

So the need for Christians to
defend and proclaim a theistic world
view, universal moral principles and
the gospel of grace could not be more
urgent. We repeatedly hear that “all
religions teach the same thing.” They
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may have some of the moral law as
yet unsurpressed, but the differences
are greater than the Grand Canyon.
Most NRMs do not distinguish God
from the cosmos, non-negotiable
moral principles from relative noses of
wax, the gracious imputation of
Christ’s righteousness from justifica-
tion by works, morality motivated by
love from that motivated by fear and
necessity or magic from relational
spirituality. Evangelicals have one of
the outstanding opportunities in his-
tory for helping people distinguish
authentic Christianity from its mis-
conceptions in alternative religions.

We praise God for the indepen-
dent agencies that have arisen to
meet the challenge of NRMs that
churches and missions agencies have
been so slow to meet. Much more
needs urgently to be done. Tragically,
the non-Christian impact of NRMs
remain untargeted in many theology
textbooks, mission boards and
churches. Until formal study of NRMs
is brought into focus, the followers of
these futile ways will remain lost and
the causes of evangelical Christianity
will suffer. Although increasing num-
bers of independent, parachurch apol-
ogists are able to unmask the NRM'’s
erroneous worldviews and ways of life,
few seem to give priority to evangeliz-
ing their devotees. Those who do may
have little educational background for
evaluating philosophical world views,
doctrinal systems, ethical issues and
alternative spiritualities. Hence it is
crucial that leaders of outreach
every evangelical church and home
mission board consider the thesis of
this article:

The thesis of this article is three-
fold. The challenge of the new global
frontier to a Christian theistic world

in

view and way of life in Western coun-
tries like America is so great that we
cannot leave outreach to their adher-
ents to amateurs and part timers. (1)
Individuals who are gifted, well-

Our Mission Responsibility to NRMs

educated, accredited, full time, profes-
sional missionaries must be sent by
their churches and mission boards to
reach the lost in NRMs. (2) Church
missions committees and mission
agencies need to pray, give and send
missionaries to reach the unreached

under the influence of NRMs. (3)
Existing independent countercult
ministries need to become more

closely related to a church and a
home mission board. As difficult as
that may seem, there would be
mutual benefit. In the present age the
pre-eminent through
which God is working with His people
to edify them and make them a bless-
ing to the whole world is the church
Christ founded and sustains.? Becom-
closely related to the
churches has been beneficial to other

institution

ing more

parachurch organizations. Campus
for example,
which have found the relationship of
mutual benefit.

outreach ministries,

A New Designation

A minister or missionary holds
fast to the faithful Word in order by
sound doctrine to achieve two primary
ends: (1) to encourage the saints, and
(2) to refute opponents of the faith
(Titus 1:9). Many ministries feature
one or the other to the detriment.
Those who think it unpopular to
refute error contribute to the rise of
naiveté concerning NRMs. Those who
are exclusively focused on refutation
of falsehood may contribute to nega-
tivism and despair.

The connotation of “countercult”
is too negative to represent mission-
ary’'s loving outreach to unreached
people in need of the good news of
God's grace. It is not enough for evan-
gelical leaders primarily to
against non-Christian religious world-
views, epistemologies and ethics. We
need to present a better way. Missions
to Muslims would not call themselves
CounterMuslims. This plays into the

react

hands of those who dismiss any, even
well-reasoned refutation of their
views, as anti-Mormon, anti-Muslim,
etc. This article proposes that the half
truth of the “countercult ” ministry be
deleted from the headlines and that
evangelicals
think of themselves primarily as “mis-
sionaries” and their organization as
missions. Missionaries must research

in ministry to NRMs

and answer the truth claims of unrea-
listic world views, their illegitimate
sources of knowledge and the faulty
designs of their lifestyles. Missionaries
need also to remove unnecessary
roadblocks to faith. Their primary and
ultimate raison d’étre is to lead people
influenced by NRMs to belief of the
gospel, exclusive reliance on the one
Mediator, Jesus Christ, and to a new
orientation of life related to a sound
and vital evangelical church.

In this day of unparalleled evan-
gelical opportunity among those
deceived by spiritual counterfeits,
missionaries their
boards and churches will demonstrate
a more wholesome spiritual experi-
ence and way of life than lone ranger
Christians with negative priorities.
Above all, missionaries lead zealously
religious sinners to bury their old way
of life at the Messiah’s cross and leave
its tomb empty in the vitality of a new
Spirit-given life from above.

accountable to

Problem Areas

Although the need for evangelical
missions to NRMs is enormous and
growing, it is easy to be skeptical
about their future for several reasons.
(1) The priority of many countercult
ministries is almost exclusively on the
bad news rather than the good news.
)
generally to be in financial jeopardy,
often existing without church and
mission board support. (3) The lead-

Countercult ministries continue

ers, though wonderfully dedicated
people, may be insufficiently trained

biblically, logically, morally and spiri-
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tually in Christian colleges and semi-
naries. (4) Church members seem
more motivated to pray and give for
missionaries on other continents than
for those in their homeland. (5) Lead-
ers of independent ministries often
have strong personalities with years of
experience and deep convictions that
make it hard to work together with
others with different convictions even
on secondary matters of strategy and
methods. It is understandable, but
unfortunate that people with few
highly prized loyalties
together easier than those with many
deeply valued loyalties, even on secon-
dary matters of strategy and methods.

Have you heard the story of

can work
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tragedy if members mistakenly
destroyed the worthy ministries of
other well-trained, skilled defenders of
the faith!

Nevertheless, | believe there are
good reasons for anticipating a bright
future for Christian missions to the
NRMs—the John the Baptists of the
new global frontier.

Evangelistic Priority

Those missions to NRMs will flour-
ish in the future whose leaders focus,
not on the penultimate goal of refuta-
tion, but on the ultimate priority of pre-
senting the Good News.

The apostle Paul was commis-

to NRMs today may have many sub-
specialties, but above all, must see
themselves as sent by the Lord, like
Paul, to evangelize the lost.

The late Francis Schaeffer, an
exceptionally effective communicator
and defender of the faith, did not
want to be called an “apologist.” An
interviewer asked, “You have been
described in many ways. How do you
view yourself, as a theologian, a phi-
losopher, or a cultural historian?”
Schaeffer replied,

My interest is evangelism. To evan-
gelize in the twentieth century, one
has to operate across the whole
spectrum of disciplines and have

answers for the questions. |

think we often sell Chris-

the six shipwrecked sailors?
They were on an island for a
long time and decided they
should worship. Two
Southern Baptists who built a
lean-to and worshipped together
there. Two were New Agers who
built a shed and channeled
messages together there. Two

were

Missionaries must research
and answer the truth claims
of unrealistic worldviews, their

illegitimate sources of

knowledge and the faulty
designs of their lifestyles.

tianity short, not putting
forth the richness we have
in Christ for the total cul-
ture and the total intellec-
tual life. Evangelism, then,
is two things: first of all,
giving honest answers to
honest questions to get the
blocks out of the way so
that people will listen to the
Gospel as a viable alterna-

were evangelical cult research-

ers who could not cooperate. They
built two different huts and wor-
shipped separately. From their distant
locations they continued to publish
articles against
approach!

Will internal strife destroy cooper-
ative evangelical missions to the
cults? While the house is being bur-
glarized, will the watch dogs become
attack dogs at each other's throats?
To change the analogy, will their
“friendly fire” shoot each other down?
Deeply disturbing was the news dur-
ing the Gulf War that a United States
plane was shot down. By “friendly
fire” several trained, skilled, healthy
defenders of our country were need-
lessly killed and millions of dollars
were destroyed. Even more distress-
ing, however, would be news that
evangelical cult ministries had been
shot down by "friendly fire!" What a

each other’s

sioned by Christ to do the work of an
evangelist among the religious Jews
and Gentiles. An excellent, well-
educated researcher and great
defender of the faith, Paul was the
paradigm missionary-evangelist to
zealous Jews and religious Gentiles.
But Paul was not a Lone Ranger. He
was sent out by a local church at
Antioch and responsibly returned to it
to report on his ministry (Acts 14:26-
28). The church that checked and
confirmed his character and gifts
stood behind him in need. He was
accountable primarily as a missionary
evangelist who also did pre-
evangelism (apologetics), and rehabili-
tation of people from their prior relig-
ious commitments to the Christian
churches he planted. He fed young
Christians, taught sound doctrine and
defended the faith against its influen-
tial opponents. Leaders of ministries

tive and then secondly,
showing them what Chris-
tianity means across the whole
spectrum

of life.

Schaeffer fully recognized the
penultimate need in many cases for
pre-evangelism (or apologetics). But
he held that the ultimate telos or goal
of defending the objective validity of
the faith was to persuade sinners of
their need personally to accept its
subjective validity for them. He pre-
ferred to be called an evangelist. Mis-
sionaries to NRMs could well identify
themselves as evangelists, defined as
broadly as Schaeffer defined it.

Our Lord himself commissioned
us to make disciples of all people
groups in all nations. If we eliminated
those committed to NRMs in the West,
the mission field would be small
indeed. In the process of reaching
those in NRMs, evangelists often need
to do apologetics, or as Schaeffer aptly
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called it, pre-evangelism. But our pri-
mary identity ought not to be mere
apologists, theologians, philosophers,
psychologists, sociologists,
watchers, heresy hunters, or watch-
men. Our primary designation should
be that of evangelists whose primary
goal is going out on a mission from a
church Christ came to build to make
disciples to grow that kind of church
to become a blessing to the world.
How does the Lausanne Covenant

cult

define evangelism?

To evangelize is to spread the good
news that Jesus Christ died for our
sins and was raised from the dead
according to the Scriptures, and
that as the reigning Lord he now
offers forgiveness of sins, and the
liberating gift of the Spirit to all
who repent. Our Christian presence
in the world is indispensable to
evangelism, and so is that kind of
dialogue whose purpose is to listen
sensitively in order to understand.
But evangelism itself is the procla-
mation of the historical, biblical
Christ as Savior and Lord, with a
view to persuading people to come
to him personally and so be recon-
ciled to God. In issuing the gospel
invitation we have no liberty to con-
ceal the cost of discipleship. Jesus
still calls all who would follow him
to deny themselves, take up their
cross, and identify themselves with
his new community. The results of
evangelism include obedience to
Christ, incorporation into his
Church and responsible service in
the world.

Yes, by all worthy means we must
summons people to repent and trans-
fer their allegiance from counterfeit
spiritual masters. But our distinctive
message is that of a theistic world and
life view (Heb.11:6), morally principled
living (Rom. 2:14-15) and the good
news of the Gospel for the unjust (all).
The primary reason for the existence
of an evangelical approach to NRMs
rests in our belief in the dynamite of
the gospel. Power encounters occur as
the Holy Spirit uses missionaries who,
motivated by love for God and the
lost, present Spirit-endued gospel
truth with understanding to the spe-

Our Mission Responsibility to NRMs

cific interest and need of a devout sin-
ner. The future will be bright for min-
istries that not only teach the gospel
but exhibit the joy of fellowship with
Christ and his people in the multi-
faceted ministries of a Christian
church.

Missionary ldentity

Evangelical ministers to NRMs will
remain alive and well insofar as they
change their identity from
mere counter cult agents to missionar-
ies—frontier type to
unreached people in alternative relig-
ions and cults.

Missionary and church leaders
defend the truth in order to evangelize
and edify those who seek salvation in
the wrong places. Missionaries stand
up for truth, not as an end in itself,
but as an instrument of the Spirit
who brings sinners to the Savior and
builds them up in the church. The
goal of missionaries to NRMs is not
just to educate Christians, to expose
error, or to pronounce groups heret-
ical in doctrine and/or aberrant in
practice. Missionaries have a higher
calling. They lovingly refute error and
defend the objective validity of the
gospel for the primary end of leading
people to Christ and his new commu-
nity which is to bless the whole world.

As long ago as 1980 the Lausanne
Committee on World Evangelization
recognized outreach to people in the
cults as missions. At that Consulta-
tion on World Evangelization in Pat-
taya, Thailand, leaders divided the
mission field, not geographically, but
targeted unreached people groups. |
was invited to participate in the work-
ing group on “Mystics and Cultists.”

The missionaries and national

primary

missionaries

leaders in that small group were con-
cerned about very different cults and
some wanted to take approaches that
were primarily sociological, anthropo-
logical, theological, biblical or philo-
sophical. Eventually we came to value

each other’s strengths and a pamph-
let was produced representative of
majority views. Not all were happy
with the entire document, but the fal-
tering attempts at reconciliation
rather than confrontation were worth-
while.

At the closing plenary session,
participants were movingly challenged
to continue interacting with other
missionaries in our respective conti-
nents. In response to that challenge,
the idea of Evangelical Ministries to
New Religions (EMNR) was conceived.
| presented the possibility of a more
continuous cooperation among minis-
tries to the cults in North America at
a cults conference to advance Chris-
tian missions by strategic planning,
mutual encouragement, and shared
experiences. After a year or two of
consideration, several signed up as
charter members, affirming their
agreement with the Lausanne Cove-
nant. About half of the doctrinal and
missionary platform in the Lausanne
Covenant is explicitely devoted to
evangelism. Statement headings
include the Uniqueness and Univer-
sality of Christ, the Nature of Evangel-
ism, the Church and Evangelism,
Cooperation Evangelism, the
Urgency of the Evangelistic Task, etc.

in

Thus EMNR was conceived in the
context of a missions Consultation
explicitly devoted to evangelizing
unreached people. EMNR members,
who concur with the Lausanne Cove-
nant, do not do so sincerely if they are
mere cult watchers, debaters, bad
news gatherers or investigative report-
ers. Let each associated individual
and organization feature their positive
identity as missionaries open to dia-
logue as well as proclamation. Let
their name and the headlines of their
promotional
that their ultimate objective is mis-
sions to convey the good news to relig-
ious groups unreached by the gospel
of grace and ministries of the church.

materials communicate
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In the context of the Lausanne Com-
mittee on World Evangelism, full-
orbed missions is the evangelical cult
minister's major raison d’étre.

It is great to see that the South-
ern Baptist Home Missions Society
has its Interfaith Witness. Reaching
people with non-theistic and non-
Christian religious beliefs
headlined, as it ought to be every-
where, as the task of a home missions
agency.

In 1989, at my recommendation,
the Conservative Baptist Home

is there

119

mission? (1) It could seek out a home
mission society with which to cooper-
ate. (2) It could become an accredited
agency of it as a special task force. (3)
It could become an evangelical home
mission society with a specific target--
NRMs--and include “mission” in its
name. The context in which God has
promised to give lasting fruit to full-
orbed missionaries calls for their
major goal as that of doing pre-
evangelism, evangelism and rehabili-
tation to the church.

strategies. With all our variables, we
are sent by the Lord through a church
to cooperate as a team along with
many other missionaries.

Biblical Qualifications

Ministries to NRMs will not be in
jeopardy if their leaders possess the
integrity required of church leaders
and missionaries in general.

To help trustees of mission
boards and churches, a check list of
qualities was given by inspiration in 1

Tim. 3 and Titus 1. Ordination

Mission Society, now Mission
to the Americas, began sending
gualified missionaries to reach
New Agers. The first, Bill Hons-
berger, now serves in the Boul-
der-Denver area.

The present article consti-
tutes a similar proposal to
other denominational and non-
denominational mission boards

An evangelical missionary to
NRMs should display proven
ability to understand and
communicate a coherent
account of the relevant lines
of biblical teaching on a given

subject.

councils and mission boards
need to apply these biblical
requirements today to those who
would evangelize in a pluralistic
culture of NRMs.

In moral character a pastor/
evangelist/ missionary is to be
husband of one wife, that is to
keep his vow of faithfulness to
his wife. He is faithful also to

officially to send forth laborers

into this whitened harvest field. How
foolish it would be to wait until 51%
of our country holds many of same
non-Christian convictions as Hindus
and Buddhists! Perceptive leaders of
home mission boards will discern the
need before them.

With all the avenues of outreach
available to evangelicals in this day of
exceptional opportunity, we neglect
this unreached field to our own loss.
Annually we lose gifted young people,
church members, potential missionar-
ies and many resources to NRMs. To
preserve the present base of support
for mission agencies, it would be in
the self-interest of mission boards to
send missionaries to the NRMs. Mis-
sion boards need not start from point
zero. They can seek out independent
ministries to NRMs and propose coop-
erative  relationships. They can
approach the colleges and seminaries
to train people for this work.

How can an independent NRM
ministry implement its identity as a

How will missions to NRMs sur-
vive financially? When independent or
parachurch cult place
themselves in the context of the mis-
sion of the church to the world and
their services to others merit it, the
needed support comes in. As we serve
others in the name and spirit of our
Lord, they in turn minister gratefully
to us. The potential for support in the
church mission budgets is greater
than that of individuals. Mission com-
mittee members in local churches can
respond to the challenge of this article
by teaching the members that mis-
sions to NRMs are biblical and urgent.

As home mission agencies, those
researching, speaking and witnessing
would need to meet and maintain
requirements
and would benefit by regular account-
ability to their mission agency's
board. As missionaries doing evangel-
ism, pre-evangelism and rehabilita-
tion to the churches, we have distinct
and varied gifts, specializations and

ministries

standard educational

teach his children in the nurture
and admonition of the Lord. If he can-
not extend his faith in his family, how
shall he do so as an ambassador of
his church?

What other traits of character pre-
dominate? | quote, “Since an overseer
is entrusted with God’s work, he must
be blameless--not overbearing, not
quick-tempered, not given to much
wine, not violent, not pursuing dis-
honest gain.” An agent of the Holy
Spirit himself exhibits self-control,
uprightness, holiness and self-
discipline" (Titus 1:7-8). The fruit of
the Holy Spirit's presence are to be in
evidence.

In personality, a missionary is
hospitable and loves all that is good
(Titus 1:8). His interests should be
much broader than the NRMs as he
loves all the good gifts God gives. For
all good things are ours to dedicate to
Christ and God (1 Cor. 3:22-23).

In experience, a leader of evangeli-
cal ministries to alternative religions
ought to be a mature member of his
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church. He “must not be a recent con-
vert, or he may become conceited and
fall under the same judgment as the
devil” (1 Tim.3:6). Also the missionary
has earned “a good reputation with
outsiders, so that he will not fall into
disgrace and into the devil's trap” (v.
7).

An to
NRMs should display proven ability to
understand and a

evangelical missionary
communicate
coherent account of the relevant lines
of biblical teaching on a subject, holds
firmly to the trustworthy message as
it has been taught so that he can
encourage others by sound doctrine
and refute those who oppose it” (Titus
1:9). It is not enough to proclaim
merely a positive or merely a negative
message. An evangelical missionary is
able both to encourage the saints and
to refute the teachings of unbelievers.
It is well for doctrinal statements to
affirm what is believed and to deny
what is therefore regarded as untrue
to reality and normative morality.

If the qualifications of an elder-
bishop-pastor seem too much to
expect of missionaries to cultists, con-
sider those of a deacon.

Deacons, likewise, are to be men

worth respect, sincere, not indulg-

ing in much wine, and not pursu-

ing dishonest gain. They must keep

hold of the deep truths of the faith

with a clear conscience. They must

first be tested; and then if there is

nothing against them, let them

serve as deacons. In the same way
their wives are to be women worthy

of respect, not malicious talkers

but temperate and trustworthy in
everything (1 Tim. 3:8-10).

The antecedents for deacons are
hardly less demanding. The apostles
chose Stephen as a servant or deacon
because he was “a man full of faith,
and of the Holy Spirit” (Acts 6:5) “full
of grace and power” (v. 8). Opponents
“could not stand up against his wis-
dom or the Spirit by which he spoke”
(v. 10). No missionary attains perfec-

tion, but it seems reasonable that

Our Mission Responsibility to NRMs

substantial indications of the qualifi-
cations for office in the church ought
to be maintained for any Christian

leader in outreach from Christian
churches.
Insofar as NRM researchers

expect these qualifications in their
pastors and international missionar-
ies, they must require them of their
own selves. We may have the glowing
recommendations of others, but we
will receive a sincere letter of recom-
mendation from the Lord only if we
display the qualities of character, per-
sonality, experience, giftedness and
spirituality required in 1 Timothy 3
and Titus 1.

One’s defense of the faith is to
honor Jesus Christ, one’s King, Head
and Lord. Various pamphlets from
cult ministries quote a sound bite
from 1 Peter 3:15 "Be ready always to
give an answer, a reason for the hope
that is in you." It is always encourag-
ing to find people obedient to that
exhortation. But in the context, our
reasoned defense is fruitful when
yielded to the Lordship of Christ.
Before defending the faith Peter says,
"In your hearts set apart Jesus as
Lord." If we ourselves are not to
become cultic, our ultimate concern
ought not be for our kingdom, but
Christ's kingdom. We all must bow to
the Lordship of Christ. The head of
our missionary agency. as well as any
other branch of the church, is the
risen Lord Jesus Christ in all his
exalted power and glory.

How, Peter, should we relate to
those we would reach with the truth?
Relationally, “do this with gentleness
and respect” (v. 16). However dam-
aged by sin, every devotee of a cult
remains an image-bearer of God. So
each has inherent worth and inaliena-
ble human rights. Each
respected and deserves to be treated
as justly and caringly as we would be
treated. Each cultist needs to be loved

is to be

as potentially a child of God, as broth-

ers and sisters in our churches.

We are to be more concerned with
winning people than
"Don't have anything to do with fool-
ish and stupid arguments, because
you know they produce quarrels. And
the Lord's servant must not quarrel,
instead, he must be kind to everyone,
able to teach, not resentful. Those
who oppose him he must gently
instruct, in the hope that God will
grant them repentance leading them
to a knowledge of the truth, and that
they will come to their senses and
escape from the trap of the devil, who
has taken them captive to do his will"
(2 Tim. 2:23-26).

If when reaching out to the lost
we display the spirit of Christ, how
much more should we display Christ's
spirit in relating to believers with the
same mission. The future of missions
to NRMs will be bright if our identity,
our mission and God's requirements
are in sharp focus. Churches, mission
boards and committees need seriously
to implement such qualifications.

arguments.

Self-giving Love

Paraphrasing and applying 1 Cor.
13, we may have the largest, most
productive outreach to cultists in the
world, but if we have not love for God
and our brothers and sisters who
minister by a different strategy, our
voices are like clanging cymbals (v. 1).
We may have the most extensive
knowledge of true and false doctrine
ever, but if we have not love, we are
nothing (v. 2). If we give everything we
own to ministries to NRMs, but have
not love, we gain nothing (v. 3).

Please apply this passage to your
relationship to colleagues in similar
ministries as well as unreached peo-
ple groups.

Love is patient, love is kind. It
does not envy, it does not boast, it is
not proud. It is not rude, it is not self-
seeking, it is not easily angered, it
keeps no record of wrongs. Love does
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not delight in evil but rejoices with the
truth. It always protects, always
trusts, always hopes, always perse-
veres. Love never fails... And now
these three remain: faith, hope and
love. But the greatest of these is love
(vw. 4-13). May the Lord forgive us
who repent for being impatient,
unkind, envious, boastful, angry or
rude to each other and those we
would reach!

What does God want from us
most of all? Above all, God wants our
love! That is the great commandment
of the whole Old Testament. Love the
God who transcends all the griefs of
time with all your heart, soul,
strength and mind. And what sec-
ondly does God desire of missionar-
ies? By God's grace, love your rela-
tives, friends and neighbors. Love
those who need Christ in world relig-
ions and cults.

What do you say to a Hare
Krishna at the airport? Walter Martin
facetiously suggested one time, that
we grab them by the lapels, shake
them and say, “Why don't you go get a
job? You are parasites on this soci-
ety.” In cases needing an existential
shock treatment, that may be the lov-
ing thing to do. Others may need a
less confrontive approach.

When | taught in India | learned
that the beggars think they are doing
you a service. They give you a chance
to earn good karma by contributing to
them. So why not say to the Hare
Krishna, “l appreciate the fact that
you want to help me earn good karma
by buying your magazine. Do you
realize that | have perfect karma? |
have the perfectly righteous status of
the Lord Jesus Christ. And you can
have Christ's perfect karma put to
your account. Renounce trust in your
good karma and by faith receive the
gift of Christ's perfect righteousness.
Then you will have the righteousness
that comes from God as a free gift.

We are to love our brothers and
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sisters in the churches, even those
who don't know and don't care about
the world religions and cults! Do we
love our colleagues in their varied
ministries to NRMs? Would that
observers of our lives and teams of
missionaries might be able to say,
“How the Christian missionaries to
NRMs loved each other!”

How can we say that we love God
if we cannot love our neighbors- even
those believers in the Lausanne Cove-
nant who are also on a mission to
reach cultists? If we can mature in
love for the team of missionaries with
a similar calling, we will grow in effec-
tiveness. And if we love the redemp-
tive kingdom now manifest most
prominently in the church, including
the one we joined, our witness to out-
siders will be enhanced.

Mission Cooperation

With a little imagination one
could predict the collapse of the
young, first century
Corinth. Once a vibrant fellowship of
repentant sinners, they were being
torn apart with “quarreling” (1 Cor.
3:3). One said, “I
Another, “I follow Apollos,” but these
were not the head of the church, they
were “mere men” (v. 4).

Whatever organization we serve,
and whatever our high regard for its
gifted leader, we have a higher loyalty.
“What, after all, is Apollos? And what
is Paul? Only servants, through whom
you came to believe-as the Lord has
assigned to each his task. | planted
the seed, Apollos watered it, but God
made it grow” (vv. 5-6).

Are we followers of Walter Martin?
Hank Hanegraaff, Paul Martin, the
Passantinos, Robert Morey, James
Spencer, Norman Geisler, the Jesus
People, Ronald Enroth?

church at

follow Paul.”

Do not deceive yourselves. If any
one of you thinks he is wise by the
standards of this age, he should
become a “fool” so that he may
become wise. For the wisdom of

this world is foolishness in God's

sight, As it is written, ‘He catches

the wise in their craftiness’... So

then, no more boasting about men!

All things are yours, whether Paul

or Apollos, or Cephas or the world

or life or death or the present or the

future-all are yours, and you are of

Christ and Christ is of God (1 Cor.

3:18-21).

We can profit from the writings of
people as different as Walter Martin,
Anthony Hoekema, Ruth Tucker, Gor-
don Lewis and Craig Blomberg. We
need not reject the contributions of
one to profit from the values of the
other except where they contradict the
teaching of Christ and Scripture. For
all are Christ's and all are ours inso-
far as they teach and exemplify truth.
But all are finite and fallible and so
we must not make them our rule of
faith or fellowship.

An occupational hazard of apolo-
gists is to use gifts God gave us for
defending the faith to defend our-
selves. Fallaciously we may imagine
that since the Bible is inerrant we are.
A converted Catholic priest in my
classes admitted that as a priest he
said, “The pope is infallible on a few
matters on which popes have spoken
ex cathedra, but in my town | was
infallible on everything else!” Since
the Bible alone is without error,
defenders of biblical inerrancy should
be the first to acknowledge their own
fallibility.

The future of missions to NRMs
will be bright, if having unity in the
essentials (such as those in the Lau-
sanne Covenant), we allow liberty on
non-essential methods and exude
charity toward all our colleagues.
With confidence in the integrity of
each other's mature allegiance to
Christ as Savior and Lord, we should
be able to abide our distinctive differ-
ences of personality, gifts, strategies
and methods.

An integration of the elements of
truth in the work of our colleagues is
more appropriate  than blanket
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endorsement of one against all others.
For example, in my book Testing
Christianity's Truth Claims, |
value in the data of the inductive
method of reasoning of a Norman
Geisler or a John Warwick Montgom-
ery. | integrated the logical elements
of a rational empiricist like Stuart
Hackett, or of a rationalist like Gor-
don Clark. | appreciated and used the
content of Cornelius Van Til's presup-
positions. | incorporated the personal
witness of Christian mystics. All were
integrated in the valid elements of
each in a verificational approach.*

In spite of real strategic differ-
ences, all who can affirm the Lau-
sanne Covenant can respect, love and
cooperate with each other. Although
we have our different mentors, we
must remember that they are all mere
men and we can learn from all insofar
as all are of Christ. As Paul said, “all
are yours”!

found

Self-Government

Paul's swan song to the elders
from the cult center of Ephesus,
started out with “Guard yourselves”
(Acts 20:28). If we govern ourselves we
will not need so much to be governed
by others. Paul warned that ravening
coming and would
deceive many. But in such a time, he
said, first, stand guard over your own
self.

In addition to guarding the gospel
message, we need to guard our own
doctrinal integrity. We
must keep ourselves in the love of
God, maintaining moral and spiritual
health by daily dedication to the
cause of Christ. Let us not become so
busy cataloging the errors of others
that we fail to heed admonitions to
examine and control
good as we may be doing at self-
governing, none of us sees ourselves
as others see us. So we need account-
ability to others and particularly to
our own boards.

wolves were

and moral

ourselves. As

Our Mission Responsibility to NRMs

A Christianity Today article was
headed, “Who is watching the cult
watchers?” If we were more open to
responsible self-criticism and that of
one another by the mission boards of
our churches, we might not need to
be watched by others. Missionaries to
the NRMs deplore the damage to the
cause done by leaders of the cults and
of failed television ministries who
have been unaccountable to their
boards. If we have called for greater
accountability on their part, should
we not acknowledge our need for
greater accountability to our churches
and our mission boards? Regularly,
we must examine whether in our min-
istries we have yielded to fleshly
efforts or whether they are a fruit of
the Spirit's work in the body of Christ
and our board of trustees.

In the moral and spiritual battle
for truth we need to choose our bat-
tles and our weapons carefully.

“Though we live in the world, we
do not wage war as the world does.
The weapons we fight with are not the
weapons of the world. On the con-
trary, they have divine power to
demolish strongholds. We demolish
arguments and every pretension that
sets itself up against the knowledge of
God, and we take captive every
thought to make it obedient to Christ”
(2 Cor. 10:3-5).

Dysfunctional families often use
the wrong weapons to resolve their
differences. How great must be God's
with  his dysfunctional
church family when we also choose
the world's weapons to settle our disa-
greements.

According to a very apocryphal
story, a person who recently went to
heaven saw a cloud floating by with
people excitedly praising God, shout-
ing Hallelujah, raising both hands
and exclaiming, Praise the Lord! Peter
explained, “There go the charismat-
ics.”

concern

Another cloud sailed by with dig-

nified people who sang old hymns,
but did not raise hands in worship.
Peter explained, that they were the
Presbyterians.

A third cloud went by with a
group of battle weary cult watchers.
Peter said “Sh! Don't say anything.
The others didn't think any counter-
cult people would get here.”

But I believe that evangelical mis-
sionaries to the cults and the
churches supporting them will be
there. | recall what the glorified Lord
said to the church in Ephesus
through John,

| know your deeds, your hard work
and your perseverance. | know that
you cannot tolerate wicked men,
that you have tested those who
claim to be apostles but are not,
and have found them false. You
have persevered and have endured
hardships for my name, and have
not grown weary. Yet | hold this
against you: You have forsaken
your first love. Remember the
height from which you have fallen!
Repent and do the things you did
at first. If you do not repent, | will
come to you and remove your lamp-
stand from its place. But you have
this in your favor, You hate the
practices of the Nicolaitans, which |
also hate. He who has an ear to
hear, let him hear what the Spirit
says to the churches (Rev. 2:2-7)

Conclusion
Let us remember our first

In
love
and our first spiritual weapons when
we were so dependent on the Holy
Spirit. As Martin Luther King memor-
ably said, "I have a dream." so too |
have a dream that in this day of
unparalleled global opportunity, evan-
gelicals will be known primarily as
missionary evangelists, gifted and
qualified, supported by schools and
mission boards to lovingly and cooper-
atively minister faithfully to those liv-
ing under the influence of NRMs.5

| have a dream that together mis-
sionaries to NRMs will make a signifi-
cant contribution to the cause of
Christ that cannot be made by any of
our agencies separately.
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| have a dream that evangelical
churches will regularly support these
qualified missionary evangelists.

I have a dream that severe per-
sonal differences among missionaries
will be transcended by the holy love of
God’'s Spirit faithfully shed abroad in
our hearts, convicting of sin, urging
people to confess and to embrace
each other in forgiveness.
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New Religious M ovements

and Missions:

An Historical Overview

The relationship between frontier missions and New Religious Movementsis neither new nor transitory.
NRMs will target the people most vulnerable to a spiritual counterfeit operating as wolves
in sheep’s clothing (Matthew 7:15). NRMs routinely deny the basic teachings of historic
Christianity. What are the lessons from history and how should we reach them?

by Bryce A. Pettit

M issionaries in a mountainous
region of Colombia had
worked for years preparing a people
group to receive the gospel. God
blessed their work and a majority of
the people accepted Christ. When
news of this mission success spread
through other parts of Colombia, car-
avans of another type of missionary
began to arrive in the same villages.
They were Jehovah’'s Witnesses and
Mormons (the Church of Jesus Christ
of Latter-Day Saints, or LDS), and
they arrived in force with dozens of
missionaries and thousands of pieces
of literature. They saturated the area
with their message and over forty per-
cent of the new converts were lost.

Is this an isolated incident? Is it a
new phenomenon? Dwayne Black of
the World Prayer Center in Colorado
Springs, Colorado, thinks it is neither.
He is a returned missionary from
western Africa, and in a conversation
with him | spoke to him of the strate-
gic prayer need related to the growing
threat of cults to frontier missions
around the world. He had struggled
with these groups himself for over
forty years while in Africa and he
assured me that he understood this
growing danger.

The relationship between mis-
sions, including frontier missions,

and New Religious Movements (NRMs,
the correct term today for the older
term cults) is neither new nor transi-
tory. In a recent article on the LDS
church, sociologist of religion Rodney
Stark has projected that at its present
growth rate, by the year 2080, the
LDS church will reach a total mem-
bership of 260 million members, mak-
ing it an emerging world religion.1
Two points make Stark’s observations
even more relevant to the issue of
NRMs and missions. First, the current
growth rate of the LDS is higher than
Stark’s original projection, and sec-
ondly, almost all of their “converts”
will be new to Christianity, nominal
believers, or people with only a brief
exposure to the Christian message,
not people who have never heard of
Christ. In other words, they will target
the people most vulnerable to a spiri-
tual counterfeit operating as wolves in
sheep’s clothing (Matthew 7:15).

Reason for Concern

I bring up this point because
NRMs are not simply alternative
Christian denominations. They rou-
tinely deny the basic teachings of the
Bible and historic Christianity, and
are often not part of Christianity at all
but originate from other world relig-
ions and the occult, etc. The NRMs,

for all their fervent efforts, rarely do
pioneering  missionary work to
unreached people groups. In fact,
many groups like the LDS church
boast of taking advantage of the
expense and sacrifice of Christian
missionaries to prepare the way for
their own proselytizing efforts. Past
Christian writers have warned of the
threat such groups pose for the world
Christian movement, but the threat
they outlined was largely ignored.

Marley Cole, for example, in his
book Jehovah's Witnesses: The New
World Society2 gave a detailed
account of the growth of the Wit-
nesses around the world from 1942 to
1953. During this single decade they
expanded their activities in Africa
from eleven countries to thirty-four.
The number of total ministers (i.e.,
active membership) grew from 10,070
to 81,793, with the total number of
hours spent doing their kingdom
preaching (i.e., proselytizing) rising
from 2,200,163 to an incredible
16,979,027.

We need to remember that much
of this was accomplished during the
crisis of World War Il. In Europe, dur-
ing the Nazi conquest of most of the
continent, their growth went from 13
countries to 24, and 22,796 total min-
isters to a sobering 179,374.3 Statis-
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tics such as these, however, are now
hopelessly out of date. Stark esti-
mates that by 2090 the Witnesses
may well reach 195 million in total
active membership.4 Furthermore, he
writes that in 1992 the total efforts of
the U.S. and Canadian churches sus-
tained a task force of 41,142 overseas
missionaries at a yearly cost of over
$2 billion. The Witnesses, by contrast,
maintained a force of 3,279,270 “pub-
lishers” (the current term for those
active in the Watchtower “preaching
work”) with only a budget of $45 mil-
lion. Paul Carden® notes that this
number is eighty times the number of
North American missionaries operat-
ing at a fraction of the cost.6

In 1996 they spent a staggering
1,140,621,714 preaching hours pro-
moting the message of the Watch-
tower Society. The total number of
magazines, books, Bibles, etc., placed
in homes or with individuals was
recorded as 334,279,595. They had
366,579 baptisms and the total atten-
dance at their annual communion
observation, called the Memorial (a
good indicator of the total number of
people in Watchtower book studies,
family members of JW's or others
being affected by their teachings), was
12,921,933.7

The LDS church and the Wit-
nesses are the two largest groups
among the numerous NRMs afflicting
frontier missionary efforts today, but
they represent a small part of a much
larger story. They are part of the cate-
gory known to cult researchers as
“Bible cults,” which does not take into
account the many New Age cults
which  have emerged since the
1960s—indigenous religious cults
that have emerged once Christianity
has taken root in a frontier area, vari-
ous magic groups, middle eastern
religions or the human potential
movement-8 The growth of these
groups at the expense of Christian
missionary efforts, as the LDS and

New Religious M ovements and Missions

JWs attest, is a cause for serious con-
cern.

The American Context

Although the church has wrestled
with challenges from heresies and
alternative religions throughout her
history, the threat to frontier missions
from cults and new religions is a
recent phenomenon that deserves
special attention. Our orientation to
this subject involves understanding
the religious history of the United
States of America, called by many the
Pandora’s Box of cults and new relig-
ions. From its earliest days the US
has been a haven for alternative spiri-
tualities.

The preeminence of established
Protestant denominations, particu-
larly Anglicanism, Congregationalism
and Presbyterianism were challenged
in their domination by Roman Cathol-
icism, Judaism, the Mennonites,
Moravians, Methodists, Deism, Uni-
tarianism, Transcendentalism,
Masonry and Native American sha-
manism. The close proximity of so
many divergent religious and philo-
sophical systems combined with the
political revolution of the eighteenth
century created a political acceptance
of religious pluralism. The atmos-
phere of religious freedom and toler-
ance that emerged from the American
Revolution changed not only the relig-
ious history of the world, but it
effected the missionary
movement as well.

When the American revolution
began, the harsh persecution of
smaller religious groups that had
characterized much of the early his-
tory of the English colonies had prac-
tically ended. The state churches of
these colonies would eventually go
through a process of disestablishment
that began in 1776 in Virginia and
ended in 1833 in Massachusetts. As
the Great Awakening (1726-56) swept
the colonies, the established religious

Christian

bodies found themselves competing
against the newer denominations who
became more prominent largely
because of their proseltyzing zeal and
the fact that they took advantage of
the western flow of the population
away from the eastern seaboard. The
Baptists and others favored a system
of separation of church and state
which eventually led to a broader
acceptance of freedom of worship
without governmental regulation or
interference.®

Smaller and less socially accepta-
ble Christian denominations such as
Baptists, Methodists, Dunkards,
Quakers and Roman Catholics ini-
tially wished to be allowed to exist
without government interruption of
their activities, but eventually it
meant that the United States would
become a vast spiritual supermarket
of ideas and religious bodies from old
and new religions alike. Granting civil
liberties to minority religious groups
identified America as an experiment
in religious pluralism and tolerance.
For example, the first Lutheran synod
was organized in 1748, the first Negro
Baptist church was formed in Georgia
in 1773, the American Universalist
Church was founded in 1780 (only
four years after the disestablishment
process  began).
immensely popular after
Paine published his Age of Reason,
the Russian Orthodox Church began
missionary activities to Alaska in
1792 and William Ellery Channing
founded the Unitarian Church in

Deism  became

Thomas

1819, which was closely followed by
Joseph Smith founding the LDS
church in 1830.10

The 19th Century
Caldron

The struggling efforts of early
nineteenth century new religious
groups such as the LDS church, vari-
ous utopian communities and the
Spiritualist congregations exploded
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into a kaleidoscope of new religious
fervor after the American Civil War.
Many factors contributed to the tapes-
try of religions that found a home in
the United States. The increasing con-
centration of the population in cities
due to industrialization, along with
improved education, communication,
as transportation and the
influx of immigrants,

as well
new
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Bahai faith and the Ramakrishna Mis-
sion.

Until this uniquely American
religious renaissance began to emerge
after the Civil War, Christian missions
had little to fear from new religious
movements. In fact, one historian of
Mormonism documents that from the
first missionary efforts of the LDS

York in 1875 called the Theosophical
Society. Dedicating itself to belief in a
universal brotherhood of all races, to
exploring comparative religion and
science, and seeking genuine occult
phenomena, Theosophy tapped into
the circles that had been stimulated
by Spiritualism after the Civil War.
The massive loss of human life
during the Civil War (600,000

brought people with new ideas
and new religious beliefs into
close physical proximity, allow-
ing people to sample new ideas
and beliefs.

Although religious
groups were often met with
social ostracism and even vio-
lence, they would eventually
be protected under the U.S.

new

Theosophy’s search was for a
treasury that transcended
religion and was founded on

what they called the

Ancient Wisdom that lies
behind every true religious

tradition.

deaths) inspired a search for
information about dead brothers,
husbands and fathers within the
Spiritualist churches and organi-
Blavatsky and Olcott
decried the fakery within Spiritu-
alism and founded their own
society to distance themselves
from the chicanery of the parlor
tricks and hoaxes foisted upon

zations.

Constitution and were able to
survive, and later thrive as part of the
American religious experiment. This
protection was also extended to mar-
ginalized groups such as the Mor-
mons, and as the nineteenth century
progressed this became an umbrella
for the most diverse religious climate
any nation had yet tolerated.

To many scholars the U.S. relig-
ious scene is still perceived as having
been dominated by traditional relig-
ious institutions from Protestant,
Catholic and Jewish backgrounds,
but this is a mistake.1l The nine-
teenth century witnessed the forma-
tion of several alternative faith sys-
tems to rival the Christian majority.
They included occultic groups such as
the Theosophical
Golden Dawn, the emergence of New
Thought groups such as Christian
Science, Religious Science and Unity,
apocalyptic millerite churches,
humanistic beliefs inspired by Dar-
win, Marx and Freud, the continuing
presence of Masonry, along with the
entrance of older world religions such
as Hinduism, Buddhism and Islam.
The established world religions also
had their own variations such as the

Society and the

church in 1849 until the end of the
century in 1899, the LDS church
experienced a declining membership
outside the United States.12 However,
the post-Civil War era witnessed an
overall change in this situation. A
foundation was laid for aggressive
proselytizing activities by NRMs that
has continued unabated. Focusing
solely on early membership numbers
has blinded many researchers to the
greater civil and ideological impact of
the NRMs and their affect on Chris-
tian churches and missionary efforts.
A foundation was
these groups, through persistence
and patience, to establish spring-
boards for larger and more complex
proselytizing efforts in later years.

laid that allowed

Theosophy in India

The context for this change and
the impact of NRMs on frontier mis-
sion fields did not take place within
the United States itself, but rather in
India. A Russian mystic named Hel-
ena Petrovna Blavatsky and a Union
Civil War colonel and newspaper edi-
tor named Henry Steele Olcott formed
a metaphysical organization in New

desperate people by the Spiritual-
ists. Their search was for a religious
treasury that transcended religion
and was founded on what they called
the Ancient Wisdom that lies behind
every true religious tradition.

A scandal broke out over Blavat-
sky's occult phenomena that made
her and Olcott look suspiciously like
the Spiritualists they denounced. This
helped them to decide to sail for India
in 1878, and in 1879 they arrived at
the spiritual home of the Ancient Wis-
dom. When they arrived in India they
were appalled at the treatment of the
Indian peoples by the British raj and
by the Christian missionaries, both
Protestant and Roman Catholic.

Traditional Indian religions were
mocked, technological
by the West were used to intimidate
the Indian peoples and belittle the
accomplishments of their own civiliza-
tion. The people were denied many
civil libertiesl3 and they suffered
under many cruel policies.14 Blavat-
sky and Olcott determined to under-
mine the work of the apathetic mis-
sionaries as much as possible.
Judging by the criticism they received
in various missionary magazines, they

achievements
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were quite successful.15

Whereas the Theosophical Society
had been founded on a belief in the
value of all religions, this quickly gave
way to openly antagonistic attitudes
toward Christianity and a vigorous
promotion by Blavatsky and Olcott of
Hinduism and Buddhism.16 Brah-
manic Hindus in particular welcomed
Theosophy as an answer to white mis-
sionary attacks on India as a back-
ward and unscientific civilization.17?
This did not escape the notice of
Christian missionaries, and what
ensued for several decades was an
escalating atmosphere of distrust and
hostility.18

Blavatsky and Olcott took up the
banner of these ancient religions
using the founding of several colleges,
an extensive use of the printing press
and fervent proselytizing to communi-
cate to all the peoples of India their
own religious and cultural heritage.
They even began a youth movement
modeled after the Young Men’s Chris-
tian Association-19 John N. Farquhar
notes that by the year 1884 the Theo-
sophical Society had grown in both
numbers and influence with over one
hundred branches spread throughout
India with many allies among Hindu
upper castes.20

Theosophists promoted Hinduism
and Buddhism partly to thumb their
noses at the missionaries, but mostly
to instill pride in the Indian peoples in
their own civilization.21 The mission-
aries were in turn livid with the
obstruction of their evangelistic efforts
by the Theosophists. They saw their
activities being weakened by the influ-
ence of the Theosophists and looked
for every opportunity to denounce
them.22

Yet another scandal over allegedly
fraudulent occult phenomena drove
Blavatsky, the more
member of the “Theosophic Twins,” to
leave India. Whether or not Blavatsky
was guilty of fraud is irrelevant to the

charismatic
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fact that Theosophy lost much of its
momentum for many years because of
the scandal. The missionaries were
only too happy to aid in publicizing
the scandal in their own magazines
and newspapers.23

Theosophy might have faded from
the religious horizon of India alto-
gether except that Blavatsky’s succes-
sor as president of the society, Annie
Besant, who turned the efforts of the
society away from a search for occult
phenomena to championing Indian
home rule and social reform. She even
participated in the first India National
Congress and her numerous writings
influenced many leaders in this move-
ment. This provided Theosophy with a
platform from which to continue
assaulting Christian
efforts. Theosophists were instrumen-
tal in uncovering many unjust condi-
tions directed against the people of
India, winning folk-hero status for
some.24

missionary

The callousness of Christian mis-
sionaries to the plight of the Indian
peoples, their religious arrogance and
their disdain for anything within
Indian culture or religion made the
success of a group like the Theoso-
phists a certainty. Theosophy fired
major broadsides at the missionaries
with observations such as, “What
Christianity really is is shown by
Krupp cannons-25 by whiskey distil-
leries, (and) by opium ships.”26 These
stinging rebukes of Christian hypoc-
risy inoculated many in India from
the message of Christ. Missionary
magazines were constantly complain-
ing of the hindrance that Theosophy
made to their work. However, Theoso-
phy became a kind of prophetic voice
judging the sins of the churches who
presented themselves to the Indian
people in a confusing array of splin-
tered denominations who identified
with the colonial regime of the Brit-
ish.27

Theosophy’s lasting impact on

frontier missionary activity can be
seen in its participation in the 1893
World Parliament of Religions during
the Chicago World’'s Fair. Many of the
speakers from India and other eastern
nations were either Theosophists, or
had at one time been associated in
some way with Theosophy. The popu-
lar western belief that Christianity
was the final step in the world’s spiri-
tual evolution was successfully chal-
lenged by these speakers. No one had
expected representatives to
argue articulately and persuasively
about their own belief systems, much
less indict mainline Christianity for its
religious arrogance and intolerance.28

Scholars have noted that this
religious congress provided the plat-
form that Eastern religions needed to
expand their influence into the West-
ern nations. It marked the beginning
of the popularity of belief in reincar-
nation and other Eastern ideas in the
mostly Christian countries of Europe
and North America. The greatest evi-
dence of the impact of this congress
can be seen in the influence of the
New Age Movement. The prominence
of New Age spirituality in the 1960s,
70s, 80s and 90s was precursorred by
the presence of Theosophy, occultism,
New Thought and Spiritualism in the
1860s, 70s, 80s and 90s. Also, the
current challenge of NRMs to mission-
ary efforts was pioneered by Blavat-
sky, Olcott and Besant, by LDS mis-
Europe and Latin
America and by Christian apathy
towards both.29

these

sionaries in

The Lull Before
the Storm

The nineteenth century had been
a time of clash of ideas as Darwin,
Freud, Marx, higher biblical criticism,
etc., stormed the citadels of tradi-
tional, Western Christendom. NRMs
had a role to play in this assault, but
the Church’s attention to that assault
was blunted in the next century. Two
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world wars, the Great Depression, the
end of colonial rule, the appearance of
nuclear weapons of mass destruction,
the rise of global Communism, all
worked to preoccupy the Church's
energies. Counter-cult activities were
limited largely to theological critiques
and by ridicule in the form of tracts
and small booklets.30 Some, who were
more in the mainline Christian
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WCC met in 1971 and adopted an
interim policy on dialogue that pro-
foundly affected the WCC’s approach
to non-Christian religions, including
NRMs.32

The Post-War Period
The current interest in the effect
NRMs have on missionary activities

alyptic importance as these groups
began to prepare for this date by step-
ping up their proselytizing efforts.34
Also, the explosion of New Age mysti-
cism received a boost in the 1960s
when President Lyndon B. Johnson
repealed the Oriental Exclusion Act
which had restricted the number of
Asian immigrants to the United

States. J. Gordon Melton, of the

churches or who were outside

observers of the American
religious scene, worked to legi-
timize NRMs as part of the
broader American religious
smorgasbord.31

An expanding library of
books by and about NRMs had
little impact on how Christian
missions were dealing with
their presence outside of North
the generally
christianized Western culture.
More attention was being paid

America and

The New Age Movement is no

longer a marginalized

movement birthed in the
counter-culture of the 60s,
but is a global phenomenon

affecting business,
education, medicine,

government, science, media,

established religion and
entertainment.

Institute for the Study of Ameri-
can Religions, lists eleven major
Eastern teachers, or gurus, who
moved to the United States
within seven years of the repeal
of this legislation.35

The New Age Movement is no
longer a marginalized movement
birthed in California’s 60s coun-
ter-culture, but is a global phe-
nomenon  affecting business,
education, medicine, govern-
ment, science, media,
lished religion and entertain-

estab-

to the growing trend away from
evangelism to dialogue as a method of
encountering the world’'s religions
championed by the World Council of
Churches. The great missionary con-
ferences at Edinburgh (1910), Jerusa-
lem (1928) and Tambaram (1938) had
maintained the uniqueness of Jesus
Christ and his claims to deity and as
Savior of the world. This would soon
change.

This unique understanding of the
Christian message was challenged as
being dogmatic, inflexible and insensi-
tive toward the religious heritage of
other peoples. Studies in comparative
religions strongly challenged the
accepted idea of the exclusiveness of
Jesus Christ. In 1966, when W. A.
Visser't Hooft ended his term as Gen-
eral Secretary of the WCC, the dia-
logue the
accepted method for Christians to
encounter the world's religions, but
the pressure to change the WCC's
position had been going on for many
years. The Central Committee of the

model would become

began in 1958 when Walter Martin,
an evangelical critic of the “cults,” was
asked to be part of the Pastor's Con-
ference Team of World Vision Incorpo-
rated. He traveled over 25,000 miles
throughout Africa and Asia speaking
to thousands of Christian workers
and gathering information on the
impact NRMs were having on their
missionary efforts. Over the next few
years he visited other countries and
continued to gather information rele-
vant to the threat these groups posed
to world missions-33 His Christian
Research Institute became the model
for dozens, and eventually hundreds,
of other counter-cult organizations
worldwide over the next four decades.

Parallel to this development were
several  reinvigorating movements
among the NRMs in the 1960’s. In the
LDS church a program known as
“Every Member a Missionary” inspired
their current rapid expansion and
missionary activity. Among some
NRMs the year 1975 took on an apoc-

ment.36 The sophistication of
this social and spiritual
has made it one of the leading alter-
natives to the Christian gospel around
the world. Older,
groups, both the biblically oriented
ones such as the JWs and Mormons,
and the metaphysical groups, are
copying this savvy approach to mar-
keting and public relations and they
are benefiting from it with increased
social influence and expanding mem-
berships. After reviewing articles in
several magazines and newsletters
from a wide variety of NRMs, it has
become obvious to me that Christians
have now become the target of the
largest proselytizing backlash in the
history of the world Christian move-
ment.37

Walter Martin outlined several
observations that he had discerned
from his travels to missionary territo-
ries in the 1950s and 60s that bear
repeating and updating here.38 His
observations are more relevant to
groups that claim to be in some sense

movement

more established
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Christian, but are helpful for other
groups as well. First, in the mission
contexts particularly, NRMs are often
hesitant to reveal their affiliation with
cultic groups. They do not wish to be
identified with an organization that
has received negative press, or whose
teachings have been critiqued and
denounced by Christian scholars.
NRMs reveal their ties to these groups
only after an individual has been
immersed in the group and indoctri-
nation has been successful.

This attempt to obfuscate their
identity extends to other aspects of
their work as well. They usually do
not wish to identify their literature as
originating with a “cult,” and therefore
package their message without refer-
ence to their true origins. They oper-
ate under the rubric of Christian sym-
bols and terminology while
consciously denying their historic
meanings, and they will rarely identify
their public meetings with a sectarian
organization. They have become adept
at denying the central teachings of
historic Christianity while brandish-
ing a Bible to support their own
beliefs.

One of the more egregious prac-
tices of NRMs is the way they infiltrate
large evangelistic rallies. Members of
NRMs deceptively pass themselves off
as Christian volunteers at spiritual
rallies and public evangelistic efforts
by noted speakers who attract large
audiences. They will steer spiritual
seekers away from Christ to their own
groups. The parallel to this among
other groups that are not oriented
toward Christianity is their infiltration
of cultural institutions. They use this
acceptance as a way to propagandize
for their group using the media and
celebrity endorsements.

In recent years the situation with
NRMs and missions has changed dra-
matically from the situation that Wal-
ter Martin encountered. Most NRMs
now perceive little in historic Chris-
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tianity that threatens them. Unin-
formed and ill-equipped to deal with
the challenge of NRMs to their evan-
gelistic efforts, Evangelicals in partic-
ular have been labeled as intolerant
bigots, anti-intellectuals and danger-
ous to a world movement toward dem-
ocratic ideals. Rather than presenting
themselves as being in harmony with
Christianity, many NRMs are now
content to be thought of as progres-
sive and forward thinking champions
of religious tolerance and political
harmony.

The Current Crisis
Christian responses to the bur-
geoning growth of NRMs has been
weak and ineffective. Most counter-
cult ministries are absorbed with fund
raising simply to
Except for a few older and more visi-
ble organizations such as CRI Interna-
tional (Walter Martin’'s Christian
Research Institute), the Spiritual
Counterfeits Project, Watchman Fel-
lowship and a few others, counter-
cult groups have remained small and
concentrated within the United
States. Resources in languages other
than English have been scarce, and
are usually translations of older Eng-
lish works. In some areas this is
beginning to change, but the need to
go beyond the more highly visible
groups such as the LDS church to
indigenous groups who have never
been analyzed is growing rapidly.
Denominational responses to
NRMs have generally been apathetic.
The two responses that have been
substantially funded and staffed are
the Commission on Organizations for
the Lutheran Church (Missouri
Synod) and the Interfaith Witness
Department of the Home Mission
Board of the Southern Baptist Con-
vention. Only the IWD ministers out-
side its denominational boundaries,
and it has grown to be a powerful
force for answering cultic threats to

remain active.

its congregations. There are a few
other examples, but denominational
support for counter-cult ministries
has been mostly nonexistent.
Sociologists of religion believe that
the Church’'s apathy toward this
threat has historically been due to the
assumption that NRMs are a passing
cultural fad that will exhaust itself in
time.39 This incorrect assumption has
been answered by Harold Turner, an
authority on the growth of NRMs, who
concludes that “the world has never
seen more religious innovation and
creativity than in the second half of
the twentieth century.40 He also notes
how curious this is in light of the fact
that we now live in a world that is
becoming monochrome and standard-
ized in so many other directions, e.g.,
airports, fast-food restaurants, etc.
Churches have certainly had
more responses to the growth of
NRMs over the last fifty years than
these two examples, but they have
been through intellectual responses
such as publications and conferences,
not missionary strategies to reach
them, or protective strategies to
inform believers of their dangers.41l
One of the most encouraging develop-
ments by way of response has been
that many Evangelical counter-cult
ministries have established branches
outside of North America and Europe
to counter the presence of NRMs.
However, they still generally maintain
the precedent set earlier in this cen-
tury of devoting their time to doctrinal
critiques and attacks on the founders
and current leaders of these groups.42
A notable exception to the rule is
the ministry of the Utah Gospel Mis-
sion. At the end of the nineteenth cen-
tury, pastors from Utah commis-
sioned the Rev. John Nutting to travel
throughout the U.S. to recruit mis-
sionaries to evangelize the Mormons
in Utah. After his death the mission
lost most of its momentum until it
was revived in 1979 by the Rev. Kurt
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Van Gorden. Van Gorden had worked
for a number of years with Walter
Martin at the Christian Research
Institute and left to form a new minis-
try that would focus on evangelism
and recovery from cultic abuse. | was
privileged to travel with Van Gorden
to Ohio in 1979 to meet with some of
Nutting’s descendants to obtain much
of Nutting’'s personal research
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a recognition that individuals need
prayer for the opening of spiritual
blinded eyes, but nothing on the scale
that Otis is striving to bring about.44

The most important aspects of
Otis’s work revolve around two miss-
ing elements of research into most
efforts to evaluate and counteract
NRMs. First, Otis recognizes that the

who are receiving ministry from the
organization. There have been a few
prayer initiatives along this line, such
as declaring 1997 as the International
Year of Prayer for Jehovah's Wit-
nesses, but this effort by many Evan-
gelical counter-cult groups still suf-
fered from the same deficiencies as
missionary strategies have in the

past. It was vague and had not

into Mormonism. The family
granted Van Gorden’s request
to revive the Utah Gospel Mis-
sion, which still recruits evan-
gelists to minister to the LDS
people.43

Another break-
through in this area has been
the recognition by George Otis,
Jr., founder and President of
The Sentinel Group, that
NRMs should be included in

current

Established world religions
and recognized animistic
religions have been identified as

fortresses of spiritual

opposition to the gospel, but

NRMs have not been

perceived to pose the same

dangers.

been researched and promoted
with quantified evidence, etc.
When the WorldWide Church
of God transformed into an evan-
gelical denomination within the
last few years the event was
reported with great fanfare. Never
before had such a large cultic
group departed from its origins to
become orthodox. But
should this be such a novel
occurrence? Placing the NRMs

why

any spiritual mapping exercise
undertaken for missionary research.
The methods relying on theological
critigue of the NRMs have done little
to impede their growth. Spiritual war-
fare was a topic that was not dis-
cussed in most publications and con-
ferences on NRMs unless it related
directly to demonic activity in the
occult.

There were a few exceptions to
this, of course, but until Otis began to
identify and quantify the growing
presence of NRMs in world mission
contexts, directed concerts of prayer
have never been focused on the spiri-
tual strongholds of spiritual darkness
related to these groups. Established
world religions and recognized animis-
tic religions have been identified as
fortresses of spiritual opposition to
the gospel, but NRMs have not been
perceived to pose the same dangers. |
myself have been to many counter-
cult conferences, and |
heard a call for concentrated efforts of
spiritual warfare intended to break up
the spiritual deception of an NRM
group or organization. There has been

have never

counter-cult work of the past has cul-
minated in the objectification of the
people lost in the spiritual darkness of
the cultic systems. Otis is asking that
we see members of NRMs not as rabid
minions of Satan, but as lost sheep
wandering in a spiritual wasteland in
need of a redeeming Shepherd.-45

Walter Martin attempted to make
this point in his ministry and writ-
ings, but his naturally confrontational
style blunted this insight for many
Christians. The adversarial stand so
often taken by those interested in
reaching the NRMs has only worked
to validate the NRM's xenophobic fear
of persecution and their stereotype of
Christians as bigoted and uncaring
oppressors of the type that Blavatsky
and Olcott encountered in India.

The second needed insight that
spiritual mapping brings to this issue
is the need to identify and quantify
the spiritual strongholds of deception
for the various NRMs. Calls for prayer
in most counter-cult ministry newslet-
ters revolve around the needs of the
staff of the ministry and individuals

into the matrix of spiritual map-
ping has already born much fruit in
this area. In their 1997 International
Consultation on Spiritual Mapping,
The Sentinel Group reported a num-
ber of communities around the world
that were being transformed because
they had employed this form of spiri-
tual warfare to address the needs of
their community that included atten-
tion to NRMs.

In Kiambu, Kenya (a suburb of
Nairobi highly resistant to missionary
efforts),
believed that witchcraft had an impor-
tant role to play in their town’s slav-
ery to violence, the occult and crush-
ing poverty. Spiritual warfare led to
the conversion of dozens of bars into
churches, a dramatic drop in the
crime rate, the removal of a powerful
witch from a position of influence with
government officials and economic
revitalization for the community.46
breakthrough was
reported from Hemet,
sleepy little retirement community.
This was a place where Christians
were divided along denominational

a handful of intercessors

A similar
California—a
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lines and their churches could only be
described as apathetic. The commu-
nity was plagued with prostitution,
drugs and gang violence. Both Tran-
scendental  Meditation and the
Church of Scientology were moving
into the area with plans to build
major facilities. It was discovered that
the area had been a focus of Native
American animism for centuries.

Several prayer initiatives were put
into motion by a concerned local pas-
tor and spiritual breakthroughs were
soon reported by the churches. Unity
and love replaced animosity and divi-
sion among believers and pastors
alike. Their churches began to grow
because of renewed evangelistic
efforts, especially among gang mem-
bers. A reconciliation service was
organized for various Native American
groups which resulted in many dra-
matic conversions.47

Reports such as these illustrate
that NRMs are entering a phase of
vulnerability to Christian evangelism
that is unprecedented in the history of
frontier missions. Never before have
our evangelistic efforts been this well
organized around prayer and spiritual
warfare, or so specifically targeted to
demonic strongholds, and never have
our motives been so clearly identified
with the loving heart of God for all
peoples regardless of their social, eth-
nic or religious backgrounds.

In Conclusion

The purpose for doing this article
is to inform those in frontier missions
of the origins and background of the
cultic systems that challenge our
evangelistic efforts for the hearts and
lives of men and women around the
world. The mistakes of the past were
discussed only to provide the context
and illustrate how spiritual battles
fought in the strength of human ener-
gies alone only exacerbate the condi-
tion of spiritual deception that holds
the peoples of the world in bondage
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and error.

As the chronological dawn of a
new millennium looms on our collec-
tive human horizon, are we also on a
spiritual threshold of Christian unity
and evangelism that will catapult the
Church of the Lord Jesus Christ into
a new era of spiritual victory over the
Satanic domination of much of the
world? The evidence that is already
pouring in concerning the spiritual
advances of the Church’s missionary
efforts are astounding. Why should we
not expect the same for the thousands
of new religions around the world?
Are Rodney Stark’s sociological esti-
mates for the growth of NRMs such as
Jehovah's Witnesses and Mormons
fatalistically accurate? If God can sov-
ereignly bring an end to Soviet Com-
munism, how much longer can Salt
Lake City resist His will?
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From Enlightenment to
Endarkenment

The New Age Movement represents a widespread and influential worldview and spirituality in

the West as well as beyond. May we be challenged to reach the numerous men and women who embrace
this“ endarkenment” May we reach them with the glorious light of the Good News

of Jesus Christ and usher theminto true spirituality.

by Vishal Mangalwadi

A section of Western society has
taken a quantum leap from Dar-
win’s enlightenment that “Man is only
a beast,” to Shirley MacLaine’s, “I am
God.” But how did that happen?

Why did the Hindu guru, Swami
Vivekananda, become an instant hit
in the Parliament of World Religions
in 1993? The founder of the Ramak-
rishna Mission heralded in Chicago a
gospel that man was God, not a sin-
ner. Understanding this immediate
acceptance of his message will throw
light on the first question.

The Dilemma of
Secular Humanism
Vivekananda’'s gospel seemed to
resolve one of the central dilemmas of
secular humanism. By the last quar-
ter of the 19th century, the European
Enlightenment's problem
had become painful for the intellec-
tual elite: if human beings were only
another animal species, a part of
nature, how could they possibly tran-
scend nature-understand it, rule over
it and shape their destiny within it?
Humanism was an established fact
before the Enlightenment. Centuries
earlier Renaissance thinkers had
asserted that man was unique. His
greatness was qualitatively different.
No other animal was culturally crea-
tive. No other species had history, let
alone the ability to shape history.

inherent

Man was like God. The Reformation
both balanced and reinforced the leg-
acy of Renaissance humanism by
asserting that man was simultane-
ously both great and depraved. This
moralized and liberated Europe from
the corruption and fatalism that ruled
other cultures. Even after the Enlight-
enment, the revival of Christianity
under John Wesley and others made
it very difficult for the European mind
to accept the dehumanizing logic of a
godless humanism, that man was
only an animal without any intrinsic
dignity or freedom. Yet, the implica-
tion of godlessness was also inescapa-
ble. In the absence of God, man could
be nothing other than a part of
nature, regulated or determined by
the forces that govern nature.

The paradox became painful
because of two other consequences
that flowed from the rejection of a bib-
lical view of God. First, if there is no
God, or if he does not give revelation
and does not hold man accountable,
then man could not be a “sinner.”
Also, if God does not do anything to
save man, then man has no option
than to be his own savior. If man is
not a sinner, utopia should be possi-
ble. It would be immoral to accept
anything less than perfection. Man
Messiah-God by
becoming a social engineer. Thus, the

must play the

Enlightenment became trapped in a
tension of its own making. For man
was a beast who had to “play God"—
first to define himself, his morals and
his destiny and then to save himself.

The Renaissance
View of Man

During most of the twentieth cen-
tury,
world have propagated the idea that
Christendom was introduced to the
high view of man during the Renais-
sance through the rediscovery of
Greek literature. This view had been

the universities around the

questioned as early as 1885 by Henry
Thode who pointed out that the natu-
ralism of Renaissance art had been
derived from Franciscan sources.
Since then a century of scholarship
has completely demolished the idea
that the Renaissance’s humanism
came from Greek thought. Charles
Trinkaus summed up the results of
this scholarship in his two-volume
work, In Our Image and Likeness
(1970). He pointed out that far from
developing a high view of man, the
Greeks developed the doctrine of
hubris. Man was great, but gods and
the supreme god were greater. Above
them all was the cosmos. Even the
supreme god could not change the
flow of history from the Golden Age

down to the Iron Age. If man tried to
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rise above his fixed place in the
scheme of things, he committed
hubris-overweening pride  towards
gods—which invite their vengeance.

The Hebrews alone of all the
ancient peoples experienced a differ-
ent reality. Their God demonstrated to
them that he was not bound by the
cosmos: nor by history, its politics, or
by nature. Even if the cycle of history
was running downwards for all peo-
ple, he was taking them from the Iron
Age to a Golden Age, from slavery into
a land flowing with milk and honey.
Neither Pharaoh’s army, the Red Sea
nor the desert could stop Him from
doing what He had purposed. He was
free, not bound. Far from desiring to
keep men at a humiliating distance,
He wanted them to be like Him—free,
in His image and in His likeness.

Specifically, the Renaissance view
of man developed out of an intense
theological debate at the end of the
Middle Ages. The issue was-who is
greater, man or angels? The Greek
and Roman influence on Christendom
had ensured that the worship of gods
and goddesses continued in the form
of angelology. After fierce debate some
theologians decided that the angels
should not be worshipped because
man was greater than the angels.
Man was greater because God had
become man. God could become man,
because man was made in God’'s
image. In his creativity and dominion
over nature, man was to mirror God.
Political orders had to acknowledge,
respect and protect man’s evident and
God-given dignity. The logic of Dar-
winism would have destroyed the
foundations of Western humanism, as
it did under Nazism and Marxism, but
thanks to various revivals, the high
view of man birthed by the Bible has
by and large so far withstood the
onslaught of reductionism.

Secularization of

From Enlightenment to Endar kenment

Humanism

Secularism did make a massive
attempt to hijack Christian human-
ism. Shelley's poem “Prometheus
Unbound” is a brilliant example.
Scholars continue to debate who, in
Shelley’'s mind, was Prometheus.
Mary Shelley says, he was “the
emblem of the human race”. In his
study Biblical Origins of Modern Secu-
lar Culture (1984), Prof. Willis B. Glo-
ver outlines for us differences between
Shelley’s and the Aeschylus’ version of
the poem. In the original legend Pro-
metheus steals fire from the temple of
Zeus and gives it to mankind. Zeus
punishes him by binding him for a
long time. Prometheus is unbound
after he makes his peace with the
great god. Shelley gives the legend an
Enlightenment twist. Jupiter (or Zeus)
is a phantom god created by Prome-
theus’ imagination. This phantom god
becomes a tyrant and begins to
oppress His creator—mankind! God
(religion) becomes the source of all
evils. Man (Prometheus) is released,
not by appeasing god, but by taking
the perfections back from the phan-
tom god to whom he (man) had
ascribed them in the first place.

The idea Shelley expressed in
poem found its practical expression in
the Age of Ideologies. From Feuer-
bach’'s thesis that God was only
human attributes writ large (man
created God in his own image), to the
psychoanalysis and therapy begun by
Sigmund Freud and messianic move-
ments, such as Fascism and Nazism,
ideologies sought to make man his
own savior. Some of them retained the
high view of man, but instead of deriv-
ing it from God, they grounded it in
opposition to God. The ultimate out-
come of their attempt was not to
become visible until after the Second
World War and subsequently in the
collapse of the Berlin Wall. Yet, the
logical problem was evident to Viveka-
nanda’s audience in Chicago: How

could a beast play God?

Vivekananda had appeal because
he taught that man did not need to
play God. He was in reality God and
could know his divinity through the
route of the mystical. What is more,
this affirmation of man’s divinity did
not require one to discard Darwinism,
because even the beasts (like human
beings) were God, awaiting the full
expansion of their divine conscious-
ness. Hindu philosophy, it seemed,
was capable of resolving the paradox
of whether man was God or beast.
Man could be both an animal as well
as God. After Vivekananda insemi-
nated the West with the idea of man’s
divinity, it took sixty-years’ gestation
period before reappearing as a full-
blown worldview.

Towards Man’s
Divinization

Two scientists became midwives,
clearing the intellectual roadblocks on
the way toward a wide acceptance of
the idea of man’s divinity.

First, was Albert Einstein: when
Einstein propounded the equation
E=MC2 he did more than provide the
theoretical basis for splitting the
atom. He demolished the dichotomy
between physics and chemistry. Ear-
lier physics studied energy while
chemistry studied matter. Matter in
the 19th century was comprised of
approximately 100 elements, which in
turn were composed of atoms that
were indestructible and therefore eter-
nal. Einstein’s equation, that
Energy=Mass x Speed of light
squared, seemed to suggest that all
matter was, in fact, energy. Energy
did exist in various forms: electricity,
heat, light, sound, etc., but these
forms were inter-convertible, suggest-
ing the possibility that diverse ele-
ments could actually be mutations of
one energy. The Cartesian dichotomy
of body and soul, energy and con-
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sciousness, however, continued as
another hindrance for a wide accep-
tance of the divinity of man.

The Jesuit Paleontologist Teilhard
de Chardin cleared this second road-
block. His book, The Phenomenon of
Man (1959), was described by many
New Agers as the most decisive factor
in the spread of the New Age world-
view. De Chardin’'s book is tedious,
but the argument is simple. If carbon
(C) and oxygen (O) react in an
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form of energy is consciousness and
you have replaced the old age world-
view with the New Age paradigm. Now
there is no distinction between man,
monkey and matter; they are but
mutations of consciousness. Your sal-
vation lies in manipulating your mind
to perceive your oneness with every-
thing-the Ultimate Reality is con-
sciousness and it is already within
you. You are God, or at least the

rational. He definitely kept the possi-
bility open that nature had laws
because it had a Lawgiver. De Char-
din’s logic likewise presumed that
consciousness was the ultimate form
of physical energy and that evolution
was a priori fact-which in reality is an
increasingly debatable dogma. What if
consciousness is something that the
Creator injects into His creation?
What if He assigns different degrees of
consciousness to different spe-

equation, you could get Car-
bon Monoxide (CO), or Carbon
Di Oxide (CO2), or even Car-
bon Tri Oxide (CO3). But you
cannot get water (H20). Why?
Because the equation lacks
hydrogen (H) in the beginning.
What is not there in the begin-
ning, argued de Chardin, can-
not appear later. The presence
of consciousness is a fact in
insects, animals, mammals,
and in human beings. Since it

Modern man was able to trust

his reason because he

assumed that his creative mind
resembled the Creator’'s mind.
This assumption gave birth to

modern science and the

success of science began to
reinforce the assumption that

our minds could know
the truth.

cies and makes man in His
image?

Thoughtful New Agers are
well aware of the flimsy “scien-
tific” basis of their belief. Their
advantage is that pseudo-
science is not the only way to
get lost. There is no dearth of
ways of getting lost. In their
system any claim to “One Way
Only” is bigotry. In that light, a
brief review of the history of
the New Age needs to cover at

does appear in the process of
evolution, it must have been there
from the beginning. If the conscious-
ness is present from the beginning, it
is reasonable to assume that it has, in
fact, been guiding the whole process
of evolution from the start. What
exactly is evolving, anyway? De Char-
din observes that evolution is that of
consciousness itself. Insects have less
consciousness, animals have more,
mammals have a lot more and human
beings are self-conscious. Is there any
reason to suppose that evolution has
stopped? If not, what would be the
next stage in evolution? It would have
to be the evolution of self-
consciousness into superconscious-
ness. Earlier evolution may have been
guided by chance, but now that con-
sciousness has
consciousness in man, we need to
assume the responsibility for evolving
ourselves consciously.

Fuse the idea that all matter is
energy with the idea that the ultimate

become self-

cocooned caterpiller that is waiting to
fly as a butterfly.

We need not, at this stage, go into
a discussion of the logical implica-
tions of New Age Monism. How then,
for example, are we to understand our
uniqueness as individuals? If my
experience of myself as a separate
individual is somehow a mistake, then
should I be accorded any “Fundamen-
tal Rights” as an individual? Also, if
all is one, what is one to do with the
duality of good and evil and right and
wrong? Discard them as superstition?
We do, however, need to be reminded
of the pseudo-scientific assumptions
of the New Age worldview.

Einstein himself did not think
that matter equals energy. He expli-
citly rejected mysticism as nonsense.
Had he seen the above interpretation
of his equation he would have insisted
that science was possible only
because, at the very least, matter was

energy plus laws, laws that are

least two additional ways that
lead them into lostness.

The Way of Knowledge

“How do we know?” is one of the
fundamental problems of philosophy
known as epistemology. The Pre-
modern Age said that we know
through the established system of
authority. For example, what are you
going to do if a black cat crosses your
path? You must stop, let someone
else go ahead of you. Why? Because, a
black cat is a bad omen. How do you
know? Well, my grandmother told me
so. Again, your grandmother is suffer-
ing in purgatory; if you buy the indul-
gence being sold by the church, her
soul will be delivered from purgatory
and will go to heaven. How do you
know? The Pope says so; you must
believe what the socially accepted
authority says.

The Modern Age began (as a mass
movement) when Martin Luther said,
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“No, thank you!” The spirit of the
modern age was that | am going to
believe only that which is true. But,
can you know the truth? Yes, said the
early modern age. We can know truth
because our Creator is able to speak
to us. The possibility did not occur to
them that it could be that while they
were able to speak, perhaps their
Creator was incapable of speaking.
Or, while they were able to write
books, their Creator couldn't possibly
do so. The Modern man was able to
trust his reason because he assumed
that his creative mind resembled the
Creator’'s mind. This assumption gave
birth to modern science and the suc-
cess of science began to reinforce the
assumption that our minds could
know the truth. Once the assumption
became a conviction it created a new
problem.

If the human mind was capable of
knowing truth, why do we need reve-
lation? Could it be that human reason
is itself sufficient? Rationalism
replaced revelation as Descartes
began to suggest that reason is suffi-
cient. The Modern Age gradually
turned into Modernism. It retained
the earlier commitment to truth alone,
but insisted that man’s reason and
empirical experience, not God's reve-
lation, was the means of knowledge.
Man was capable of knowing every-
thing, including God.

The Age of Reason should have
repented of its hubris when David
Hume demonstrated that our reason
was not capable of proving God.
Human reason may be incapable of
proving God, but can it prove that
God does not exist? If reason cannot
prove God, does it necessarily follow
that God does not exist? Could it be
that reason is a limited faculty and
needs some a priori assumptions to
work  with? The Enlightenment
refused to see the limits of reason and
stepped toward a conclusion: if rea-
son could not prove God we must stop
believing in Him.

From Enlightenment to Endar kenment

Other consequences followed
quickly. Philosophers soon discovered
that without pre-supposing God, rea-
son could not prove that a real moral
law existed either. Should faith in
morality then be discarded? Intellec-
tual integrity demanded an abandon-
ment of moral absolutes, how ever dif-
ficult that may be socially.

Okay, so we cannot know God
and we cannot know morality, but
can we know ourselves? Freud indi-
cated that our conscious, rational
mind was only the tip of the iceberg. A
much larger part of our mind was the
subconscious mind and it was any-
thing but rational. Rationality, Freud
suggested, was often only rationaliza-
tion of our instincts, lusts and fears.
None of us really knows himself.
Should we adhere to Rationalism as a
source of knowledge when it cannot
enable us to know even ourselves?
People persisted nonetheless in their
faith in reason because it seemed to
be a fit tool for unraveling the myster-
ies of the physical universe. Then
came Heisenberg. He demonstrated
that when you enter the subatomic
world of quantum mechanics, ration-
ality hits a dead end at some points.
His Uncertainty Principle implied that
either the fundamental nature of real-
ity is non-determinate, or its rational-
ity differs from the structure accessi-
ble to human rationality. Modernism’s
faith in reason died when it became
clear that human reason, by itself, is
not sufficient to lead us to a knowl-
edge of God, morals, ourselves, or
even of the external world. Modernism
gave way to post-modernism.

Mainstream post-modernism in
the academic world has, after a fash-
ion, remained loyally wedded to
rationalism. The main difference
between the modernists and the post-
modernists is that the latter species
knows that her husband is impotent.
Post-modernist professors are proud
that they know that they do not know
and that they cannot know truth.
They are comforted by their knowl-

edge that every one of them is blind,
leading equally blind students
throughout the abyss of darkness.
The only fact they are sure of is that
anyone who claims that he knows is
not one of them, is epistemologically
incorrect and suspicious beyond toler-
ation. Rationality’s sole privileged use
is to destroy all truth claims. Many,
however, have found the impotent
rationalism of post-modernism utterly
dissatisfying. They, therefore, began
flirting with mysticism. If you know
that you are never going to know via
Rationalism, why not try Killing your
mind through drugs, sex, yoga, or
other psycho-technologies? Perhaps
your mind is your problem, “the chief
villain” (Osho Rajneesh). Who knows
if the enlightenment would not dawn
upon you if you got rid of your
rational consciousness?

However, after discarding ration-
ality, how could it be known whether
one is experiencing enlightenment or
endarkenment?

Stars, Spirits,
Saucers and Sex

Tom is eating a mango. What is a
mango? We know the mango because
we can relate it to a class of objects
called “fruit”. What is Tom? Tom is a
boy. What is a boy? A boy is a young
male human being. In philosophy,
Tom and the mango are “Particulars”,
‘boy’ and ‘fruit’ are “Universals”. We
know particulars only if we can relate
them to universals. If a universal is
finite, it, in turn, becomes a particular
and needs a universal to be under-
stood. So, ‘boy’ is a universal in rela-
tion to Tom, but it is a universal only
relatively. To be understood, it itself
needs a universal, ‘human being’. But
a human being is also finite, there-
fore, only relatively a universal. What
is a human being?

The Renaissance and the Refor-
mation said that the human being is
the image of God-the ultimate, infinite
universal. John Calvin wrote that it is
certain that man cannot know himself
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unless he has first looked upon the
face of God. The Enlightenment
accepted Hume’'s argument that on
the basis of our reason we cannot
know God and had no option but to
revolt against the Reformation’s ulti-
mate universal. Alexander Pope, the
great humanist poet, summed up
their creed in his famous couplet:

Know then thyself,
Presume not God to scan.
The proper study of mankind is man.

A practical consequence of this
creed was that Humanities replaced
Theology as the central department of
European  universities.  Theology,
which had been the queen of all sci-
ences, became, at first, a marginal
department. Gradually, as theologians
admitted that they did not know God,
they changed their divinity schools
into departments of study of religions.

Pope was a great poet but a poor
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philosopher. Had he listened to his
Greek predecessors, they would have
told him that his attempt to know a
particular (mankind) with reference to
itself (man), without a universal (God)
was plain futility. The question ‘what
is man?’ simply cannot be answered
without supplying or accepting a uni-
versal. It was not a “scientific” neces-
sity,” but a simple philosophic com-
pulsion that drove the
humanists to substitute “animal” in
place of “Image of God” to explain
themselves. “We are animals” they
proclaimed.

What is an animal? An animal
then had to be explained as a biologi-
cal machine. A machine? Everything
from an atom, to a solar system, to
the universe is a machine—an orga-
nized system. Machine is the ultimate
universal. Thus was born the

secular

mechanistic worldview of modernism.
The simple problem with this world-

view was that we knew ourselves bet-
ter than its reductionistic explanation
of who we were. If a person seriously
believed himself to be a machine we
would send him to a psychiatric asy-
lum. If he treated us as machines he
would be sent to jail.

It was natural that those who did
not want to be treated as cogs in the
machine would revolt against this
dehumanizing worldview of an old
age. A new age was inevitable. It was
humiliating enough to see ourselves
as monkeys (a human being is an ani-
mal) but at least we were defining our-
selves. If we went back to the idea
that we were God's image it will
require a greater humility, because
then we would have to surrender to
Him the right to define us. It was not
possible for the humanistic pride to
tolerate this. So, the New Age began
to invent new universals to explain
the human being.
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You are made, the New Age said,
in the image, not of monkeys, but of
your stars. Your horoscope tells you
who you are. When you are angry, it
is because of your Mars, and when
you are frustrated, it is because of
your Saturn.

Unfortunately, the astrologers err
far too often when they become as
specific as we want them to be. So,
many in the New Age began to look
beyond the stars to flying saucers to
help supply the needed universal. You
are made not in the image of your
stars, they said, but in the image and
likeness of the ETs (Extra-
Terrestrials). Your ancestors came
here ages ago, in a UFO (Unidentified
Flying Object). We will find them, if we
seek them with all our heart and
purse. So SETI (Search for Extra-
Terrestrial Intelligence) became a
religious experience for the serious
and resourceful, while others had to
be content with being abducted and
raped by the ETs in the UFOs. The
study of Humanities was rapidly
replaced by UFOlogy as the central
pre-occupation of those who wanted
to know what man really was.

Many sincere New Agers were
unwilling to keep waiting indefinitely
for the ETs to appear and define who
we are. How do we really know that
they are going to come in our lifetime,
if ever? These found an easier solu-
tion to the problem of the missing
universal via spirit channelers. They
said, you are not a monkey, but a
spirit. You can know what a spirit is
by talking with them through a chan-
neler, or by being possessed by them
yourself. The spirit entities dwell in a
superior multi-dimensional realm,
where they can see our past, present
and future and answer our deepest
questions. It is also cheaper to con-
nect with the spirits than with sau-
cers. The New Age spirits have indeed
been generous in the abundance of
revelation they have given. Whether
these revelations have made our gen-
eration any wiser is an altogether dif-

From Enlightenment to Endar kenment

ferent question. No channeler has yet
been awarded a Nobel Prize for adding
anything significant to our knowledge
concerning the mysteries of reality.

Those who think that all reality is
basically one naturally find sexual
dualism of male and female embar-
rassing. Many of them, therefore, seek
to transcend this dualism by becom-
ing one with the opposite sex. Others,
who take seriously the view that both
maleness-femaleness is already within
each of us, prefer to have homosexual
encounters. These encounters are bet-
ter suited for bringing out the male in
women and female in men. Those who
pursue this variation of the sexual
path to salvation seriously tend to
reject marriage, as it necessarily rein-
forces dualism: the wife, as marriage
assumes, is a woman while the hus-
band is a male.

None of the above options solve
the problem of finding the ultimate
universal. Stars, saucers, spirits, and
sex remain finite. A person lost in the
maze of the New Age, therefore, keeps
going back to the assertion, “I am
God”-even if | have demonstrably
made a mess of my life. The New Age
movement represents a widespread
and influential worldview and spiritu-
ality in the West and beyond. May we
be challenged to reach the numerous
men and women who embrace this
“endarkenment” with the true enlight-
enment of the Good News of Jesus
Christ.

Vishal Mangalwadi is an
evangelical philosopher living
in India and the author of
numerous books including

The World of Gurus, and When
the New Age Gets Old:

Looking for a Greater
Spirituality.

Inter national Journal of Frontier Missions




Hidden in Plain Sight:

The Mission Challenge of
New Religious M ovements

New religious movement (NRMs) represent a neglected mission challenge. The
authors discuss the challenge before us, and make strategic recommendations for evangelizing

by Everett Shrophire and John Morehead

On March 26, 1997 the attention
of the world was focused on a
grisly discovery in a mansion in
upscale Rancho Santa Fe, California.
There, authorities found the decaying
bodies of 39 members of Heaven's
Gate, a New Religious Movement
(NRM) which combined elements of
neo-Gnosticism, fiction,
pseudo-Christian teachings and apoc-
alypticism revolving around UFOs.
Each of the victims of this mass sui-
cide was dressed in black, their upper
torsos ceremonially covered with tri-
angular purple shrouds. Following the
teachings of Marshall Applewhite, the
group’s members did not believe they
were committing suicide. Rather, they
had merely left their “containers”
(bodies) for new, genderless forms
resembling popular Hollywood depic-
tions of extraterrestrials residing in a
cosmic “Level Above Human.”

science

Unfortunately, as bizarre and
tragic as the Heaven's Gate suicides
were, they were not the only NRM
(popularly called cults) to receive
media attention in the last few dec-
ades. Just a week prior to the discov-
ery of Heaven's Gate, the latest vic-
tims of the Order of the Solar Temple
were discovered. Between 1994 and
1997, 74 men, women and children
perished in a series of fiery murder-
suicides in France, Switzerland and
Canada.

In March 1995, followers of Aum
Shinrikyo (“Supreme Truth”) released
sarin nerve gas in Tokyo's subways,
killing 12 people and injuring over
5,500 others. Japanese authorities
would later discover that Aum’s mem-
bership and influence was interna-
tional with over 40,000 followers in at
least six countries. It was also well
financed with assets of over $1 bil-
lion.1

In May 1993, David Koresh and
the Branch Davidians ended a fifty-
one day standoff with federal authori-
ties when the Davidian’'s compound
near Waco, Texas burst into flames.
Eighty-four people died in the conflict.
In perhaps the best known mass mur-
der-suicide by a NRM, in November,
1978, over 900 people perished in the
sweltering Jonestown,
Guyana, under the leadership of Jim

jungle of

Jones.

Yet these are only the most
“newsworthy” of the NRMs. Secular
psychologist Margaret Thaler Singer
notes, when it comes to such groups,
there is “a big splash in the news,
then people back off from noticing the
cults and the exploitative persuasion
that surrounds us all.2 There are
many other NRMs, including the
Church of Jesus Christ of Latter-day
Saints (Mormons) which has over 10
million members, the Watchtower

these “ less reached” people.

Bible and Tract Society (Jehovah's
Witnesses) with over 5 million mem-
bers, and the New Age movement
which may have over 12 million active
participants. While it is difficult to
obtain exact statistics, conservatively
estimated the number of people
involved in NRMs is at least 16 mil-
lion, perhaps as high as 30 million or
more in the U.S. and around the
world.3

A Neglected Challenge

But the seriousness of the above
mentioned events, and the signifi-
cance of the groups behind them, are
quickly forgotten. They intrude on our
consciousness only as fleeting images
in our busy lives, quickly retreating to
the periphery. Unfortunately, Ameri-
can culture still lacks an awareness
and comprehension of NRMs as some-
thing other than a problem restricted
to the religious fringe.

What has been the response of
the church? Given evangelicalism’s
emphasis on sound doctrine, some-
thing frequently twisted by NRMs, one
might think they would be given a
high priority. But the church’s atti-
tude has largely consisted of apathy
and ignorance. Christianity Today
writer Tim Stafford keenly noted that:

Our situation is more like the early
church’s than, perhaps, it has been at
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any time since Constantine. Now, as
then, Christianity competes with a hun-
dred religions on a spectrum from
Krishna to Christ. It is clearly not
enough to believe in the supernatural
or to fee born again. Precision in
belief is essential.#

With this pressing need for Chris-
tian pastors, missionaries and lay
people to understand biblical teaching
in contrast with deviations from the
Christian faith, one would think that
our seminaries would be among the
first to show an interest in contempo-
rary groups promoting false teaching
under the guise of Christian terminol-
ogy. Yet only a handful of Protestant
denominations have major programs
dealing with NRMs. Beyond this, most
other seminaries offer nothing more
than electives on NRMs, leaving our
pastors, missionaries and lay people
ill prepared for the aggressive prose-
lytizing that will surely come their
way from these groups.

Christian apathy toward NRMs is
illustrated by the fact that Aum’s ter-
rorist attack mentioned above failed
to make the top ten list of newsworthy
religious events for 1995 in the Janu-
ary 6, 1996 issue of Christianity
Today, the “flagship periodical” of
evangelicalism.5

The situation at the local church
level also gives cause for concern.
Pastors are overworked and simply do
not have the time or training to
address the challenges posed by a
host of NRMs. Likewise, the average
Christian is often unconcerned or
confused by this problem. In reflect-
ing on the Christian’s response to the
proliferation of NRMs and world relig-
ions in  America, Terry Muck
lamented:

An aready bewildering variety of
religions, cults and world views is sure
to grow even more confusing...Yet
here is a strange redlity: for most
American Christians this just does not
create an impression. Scholars and
demographers talk about it incessantly.
But for the average man on the street,
it is a most a curious fact. In a recent

survey, Christianity Today magazine
asked a cross section of its readership
to name the ten toughest questions fac-
ing American Christianity. The chal-
lenge of the world religions did not
even register. Similarly, a recent Gal-
lup poll asked American citizens to
name their areas of greatest concern
for the coming years. Few mentioned
the growing religious diversity in our
country.

One of the authors will never for-
get several summers ago working
part-time at the U.S. Center for World
Mission (USCWM) during the Branch
Davidian standoff with federal author-
ities. Shortly after the media televised
the Branch Davidian compound going
up in flames, a student on the
USCWM campus came skipping into
the office exhilarated that the bizarre
"cultists" had gotten what was coming
to them! One would hope that such
attitudes are held by few in America
and the church at large, but they may
indeed be widespread.

In March of 1987 George Gallup
found that the groups that Americans
least desired as neighbors were those
of strange religious sects and cults.
Forty-four percent of the people said
they would not want to live next to
someone who belonged to a cult...
When it comes to prejudice, religion
seems to lead the race.’

How tragic. This situation cuts us
to the heart as we recognize our own
failure to take to heart the Lord’'s
teachings to love the alien and the
stranger (Deut. 10:19).

Contending for the
Faith

In addition to the Bible’'s ethical
teachings about loving our neighbors,
the Scriptures give us additional rea-
sons for dealing with NRMs. In a sam-
pling of passages, Jude exhorts the
church to “contend earnestly for the
faith which was once for all delivered
to the saints. For certain persons
have crept in unnoticed, those who

were long beforehand marked out for
this condemnation, ungodly persons
who turn the grace of our God into
licentiousness and deny our only
Master and Lord, Jesus Christ” (Jude
3-4, New American Standard). Two
items are especially worthy of note in
this brief passage. First, we are to
“contend earnestly,” or put up a good
fight for the Christian faith, because
the faith has enemies who have crept
into the church itself. The problem of
false teaching is not always external
to the church. Sadly it is frequently
internal. Second, the faith was “once
for all delivered” to the church. We
must be wary of pseudo-gospels given
to supplement God’'s revelation in
Jesus Christ.

In Acts, the Apostle Paul warned
the elders of Ephesus to “Be on guard
for yourselves and for all the flock... |
know that after my departure savage
wolves will come in among you, not
sparing the flock; and from among
your own selves men will arise, speak-
ing perverse things, to draw away the
disciples after them” (Acts 20:28-30).
Peter echoed similar words when he
said, “False prophets also arose
among the people, just as there will
also be false teachers among you, who
will secretly introduce destructive
heresies, even denying the Master
who bought them, bringing swift
destruction upon themselves” (2 Pet.
2:1).

In another important passage,
Paul warned the Corinthians, “I am
afraid, lest as the serpent deceived
Eve by his craftiness, your minds
should be led astray from the simplic-
ity and purity of devotion to Christ.
For if one comes and preaches
another Jesus whom we have not
preached, or you receive a different
spirit which you have not received, or
a different gospel which you have not
accepted, you bear this beautifully.”
Here Paul reminds us that false teach-
ers and groups are not a 20th century

International Journal of Frontier Missions




phenomenon. He then continues
reminding us that not everything that
looks and sounds Christian really rep-
resents the genuine: “For such men
are false apostles, deceitful workers,
disguising themselves as apostles of
Christ. And no wonder, for even Satan
disguises himself as an angel of light.
Therefore, it is not surprising if his

servants also disguise them-

Everett Shrophire and John Morehead

Eastern religions continued to multi-
ply “often at the expense of the Chris-
tian churches.” EMIS recognized that
the presence of groups
demanded new defensive and evangel-
istic tactics,and that “the adherents of
these various systems represent the
'unreached people' of
strategies.” 8

such

tomorrow’s

the support base for frontier missions
will erode in response. As Dr. Gordon
Lewis of Denver Seminary warned in
1988, “If we wait until 51% of our citi-
zens are sold on a [New Age] cosmic
humanism, it may be too late... If the
cultural shift to Hindu, [New Age and
unbiblical groups’] beliefs continues
in America at the present rate, in

another twenty years we may

selves as servants of righteous-

have lost a major base for mis-

ness; whose end shall be
according to their deeds” (2
Cor. 11:3-4,13-15).

In a classic passage deal-
ing with apologetics, or the
defense of the gospel message,
Peter says we should “Sanctify
Christ as Lord in your hearts,
always being ready to make a

It is our prayer that Christian

leaders will analyze this

present time in missions,
and seeing the challenge of
NRMs, will be motivated to
respond with discernment

and grace.

sions to other lands. Hence, an
ounce of prevention in America
now may be worth a ton of cures
later.” 10

For instance, we may be win-
ning converts in some places, but
we are losing significant ground
to NRMs in other places. The Lat-
ter-day Saints are waging an

defense to everyone who asks

you to give an account for the hope
that is in you, yet with gentleness and
reverence” (1 Pet. 3:15).

Challenge of the Next
Century

If NRMs represent a neglected
mission field, we neglect it to the det-
riment of our evangelistic mandate to
“Go therefore and make disciples of
all the nations, baptizing them in the
name of the Father and the Son and
the Holy Spirit, teaching them to
observe all that | commanded you”
(Matt. 28:18-19). Not only are we
being unfaithful in reaching a signifi-
cant group of people with the gospel,
the NRMs also pose a serious chal-
lenge to the church's other mission
fields.

NRMs, as pseudo Christian
groups, are frequently parasitic, feed-
ing on the successes of Christian
evangelism and preying on new con-
verts. The mission periodical of the
Evangelical Missions Information Ser-
vice (EMIS) noted this threat in Zaire.
Even as the pool of Unreached Peo-
ples continued to shrink, NRMs and

Further, every year, the Mormons
field over 55,000 full-time missionar-
ies who actively recruit members of
Christian churches. Last year alone,
they were successful over 300,000
times! Also, most Jehovah’s Witnesses
are former members of Christian
churches. In fact, nearly all NRMs
find great success among new Chris-
tian converts.

This challenge has not been
missed by great missionary thinkers.
In “Recovering the Primacy of Evan-
gelism,” premiere evangelist Billy Gra-
ham listed four trends that “pose a
special challenge to Christian evangel-
ism.” He insightfully noted that the
twenty-first century “may be a time
when nations that have historically
been Christian not only abandon their
Christian completely... but
increasingly become the targets of
aggressive  proselytizing by
Christian cults and religions.” 9

roots

non-

We should also note that while
the missionary enterprise of North
America is still strong, if the present
trend of the growth of NRMs contin-
ues (usually at the expense of Chris-
tian churches and denominations),

extensive public relations cam-
paign in the United States to convince
Americans that they are Christian.
They give away free Bibles, delivered
by bright, energetic Mormon mission-
aries, who use these contacts as pros-
pects for conversion. Southern Baptist
vocational evangelist Danny Daniels
said that if the trend is not reversed,
the Mormon church may well define
Christianity for the media in the com-
ing century.

Marginalization of
Ministry

The presence of NRMs represents
a missionary challenge to the Chris-
tian church. In response, numerous
Christian ministries have risen to
meet this challenge. Yet out of more
than 500 or more evangelical minis-
tries in the United States, as listed in
Directory of Cult Research Organiza-
tions, only nine are full-time minis-
tries which are fortunate to have paid
staff. Related to the lack of recogni-
tion within evangelicalism for this
ministry, many ministries to NRMs
find the financial struggle to be one of
the greatest. Ronald Enroth and J.
Gordon Melton summarize the situa-
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tion:

Unfortunately, the development of
ministries to what are perceived as
marginal religious groups has tended to
marginalize the ministries as well, and
has delayed the recognition and accep-
tance by both mainline and evangelical
denominations of the need for mission
strategy toward Eastern-metaphysical
and occult religion in the West.

Small, poorly-funded, marginalized
counter-cult ministries have had and
can hope to have but minimal overall
impact upon the continued growth and
spread of the adternative faiths.. .In the
face of this significant cultural phe-
nomena, the small ministries must be
content with occasional and individua
converts and divert a high percentage
of their time away from ministry to
fund raising and survival. Churches
assign such ministries a low priority
when judged by the enormity of other
perceived world mission needs.

In the face of this marginaization,
leaders of the counter-cult ministries,
and sympathetic evangelical and main-
line church leaders, must pool their
collective resources and develop a new
strategy which will engage the whole
church in mission and ministry to non-
Christian religionsin the West. *

Encouraging Signs

Yet the situation facing ministry
to NRMs has seen some encouraging
developments. The focus of an entire
issue of International Journal of Fron-
tier Missions on this subject must
surely be considered an encouraging
sign. In addition:

*Under the leadership of Dr. Gor-
don Lewis, Evangelical Ministries to
New Religions (ENMR) was formed in
1983. EMNR is a promising umbrella
organization which provides ethical,
doctrinal and research standards for
those in ministry to NRMs. It also
facilitates cooperative efforts and the
sharing of resources and information
among members.

*Paul Carden, former director of
international outreach for the Chris-
tian Research Institute, has created
The Centers for Apologetic Research.
Mr. Carden has helped bring a
renewed emphasis upon missions and

evangelism to the evangelical treat-
ment of NRMs.

*In a constantly changing field
involving a wealth of information,
Apologia has created two excellent on-
line resources: Apologia Report and
AR-Talk. Apologia Report is an on-line
periodical which provides current,
reliable information on a number of
NRMs and trends, and AR-Talk is an
on-line forum for the sharing of ques-
tions, answers and resources related
to this field. 2

*The Evangelical Theological Soci-
ety has formed a group called the
Society for the Study of Alternative
Religious Movements. Though the
group is now small, hopefully other
scholars will participate, bringing
additional evangelical scholarship to
bear on this important topic.

Toward a Better Strat-
egy

Recognizing the challenges faced
by ministries to NRMs, we make the
following recommendations for con-
sideration by church, denominational
and missions leaders:

1. Concentrated Prayer Focus.
Integral to the work of the defense
and proclamation of the faith is the
ministry of prayer. To stimulate
prayer concentrated on NRMs, prayer
resources, such as the Global Prayer
Digest, might focus specifically on the
prayer needs of these groups. The pro-
duction of prayer resources such as
this might bring increased prayer
attention for NRMs by international
prayer networks such as the AD2000
and Beyond Movement Prayer Track
and Concerts of Prayer International,
as well as increased awareness and
prayer at the local church level.

2. Broaden the Support Base
Through Strategic Relationships. As
previously mentioned, one of the key
challenges facing evangelism of NRMs

is a shortage of financial

resources,threatening the continued
existence of not a few organizations.
As Gordon Lewis has argued else-
where in this journal, independent
ministries among NRMs must seek a
relationship  with  home
boards, perhaps as an accredited
agency heading a special task force.
Though forming such relationships
will be difficult, greater success might
be facilitated with the assistance and
endorsement of existing
boards that already recognize the
importance and need of evangelism to
NRMs. Once secured, such relation-
ships will secure financial stability,
and increased awareness and support
from churches, denominations and
seminaries.

mission

mission

The recent affiliation of The Foun-
dation for Ancient Research and Mor-
mon Studies (FARMS), a Latter-day
Saint scholarly think tank for Mor-
mon apologetics, with Brigham Young
University, demonstrates that one of
the largest and fastest growing of the
NRMs recognizes the need for a well-
financed and orchestrated defense of
their pseudo-gospel. Might evangeli-
cals learn something from them and
emulate it in the defense and procla-
mation of the saving gospel?

3. Specialized Training Through
Resource Centers, Seminaries and
Bible Colleges. As the non-Western or
Two-Thirds World missionary move-
ment continues to play a greater role
in world evangelization, the North
American mission community will
need to respond by revising its role
based upon its strengths. This is
especially relevant with regards to the
mission field of NRMs. Here, North
America has an important contribu-
tion to make. A great opportunity
exists to provide education and train-
ing on NRMs from the wealth of North
America’s informational resources in
this arena. Ministries such as Truth-
Quest Institute, Watchman Fellow-
ship, Personal Freedom Outreach,
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The Centers for Apologetic Research
and others,
books, journals, videotapes,
tapes and files touching specifically
on these groups. In addition, organi-
zations such as these have experi-
enced

maintain libraries of

audio-

researchers and teachers
whose expertise can prove invaluable
in equipping pastors,
and lay people in the U.S. and over-
seas, in concert with missions and
denominational agencies as well as
seminaries. This wealth of information
in North America can be passed along
through traditional “in-house” train-
ing, as well as through theological
education by extension. A specific
goal of such training would be to
equip resource persons in each Chris-
tian church, and to mentor “apolo-
getic interns” to equip a future gener-
ation.

missionaries

To help promote the creation of
such programs of study at an
increased number of seminaries and
Bible colleges, perhaps a cooperative
effort could be launched between the
Evangelical Theological Society and
evangelical institutions
such as Denver Seminary, Trinity
International University, Biola Univer-
sity and the Veritas Graduate School
of Southern Evangelical Seminary,
organizations with existing programs
dealing with NRMs and apologetics.
Simply put, NRMs must become a
high priority item on the agenda of
evangelical theological education for
the next century.

educational

4. Consultation on Evangelism to
New Religious Movements.
consultations on Islam helped bring
attention to the need for mission to
Muslims, a consultation on evangel-
ism to NRMs would help bring needed
attention to this mission field. A con-
sultation could be held in North
America sponsored by EMNR, perhaps
in conjunction with Urbana, and in
partnership with mission boards, as
well as leading mission agencies such

Just as

Everett Shrophire and John Morehead

as the Association of International
Mission Services, Evangelical Fellow-
ship of Mission Agencies, Interdenom-
inational Foreign Mission Association
and the International Society of Fron-
tier Missiology. The North American
consultation would be followed by an
international conference, perhaps in
Eastern Europe or the former Soviet
Union, where the growth of primarily
American made and exported NRMs is
especially problematic.

5. Establishment of Endowed
Chairs. The establishment of an
endowed academic chair of studies in
new religious movements at an evan-
gelical university such as Trinity
International University or Biola Uni-
versity is an idea worthy of explora-
tion. Such a position would serve as a
catalyst for the scholarly study of new
religious movements from a distinctly
evangelical perspective. The results of
this academic study would help coun-
ter the scholarly apologetics of some
NRMs, such as the Latter-day Saints,
and would also filter down to benefit
evangelicals at the parachurch as well
as popular apologetics levels. The
chair's endowment would also help
bring much-needed financial stability
to this area of ministry.

Conclusion

In the gospel of Luke our Lord
offered a rebuke to the scribes and
Pharisees: “You know how to analyze
the appearance of the earth and the
sky, but why do you not analyze this
present time?” (Luke 12:56) It is our
prayer that Christian leaders will ana-
lyze this present time in missions,
and seeing the challenge and opportu-
nity presented by NRMs, they will be
motivated to respond with discern-
ment and grace. May the Lord con-
tinue to build this mission house lest
the watchmen continue their vigil for
nought. (Ps. 127:1)
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The Threat of the Cultson
the Mission Fields of theWorld

Thethreat isreal, the threat is growing, and the threat must
be met with a greater awareness and strategic action.

by Paul Carden

One of the least perceived and
most ignored challenges now
facing the Church is that of cults on
world mission fields. Aggressive, well-
funded, and deceptive cults and aber-
rant sects pose a present or potential
danger in virtually every place the
gospel is preached—from the industri-
alized nations of the west to develop-
ing societies with emerging languages.

Award-winning Ruth
Tucker, author of From Jerusalem to
Irian Jaya, writes: “I have come to the
conclusion that one of the most seri-
ous and least recognized problems we
face in overseas missions is that of
the proliferation of cults....”l Given
the scarcity of literature on the prob-
lem and the lack of sustained, coordi-
nated action to address it, it is evident
that Tucker is right: few Christians in
the field of missions seem to recognize
the multi-faceted threat of the cults
around the globe, consistently under-
estimating their resources, their
determination, and the long-term
impact they make on evangelism and
church-planting. Based on a review of
the available data, | have drawn three
unwelcome conclusions:

First, the threat is real. Despite
the fact that astonishingly little atten-
tion is paid to the problem, any seri-
ous examination of the most basic

historian

facts reveals that the cultic mission-
ary thrust is now a serious force to be
reckoned with.

Second, the threat is growing—in

both size and complexity. Not only are
mega-cults like the Mormons and
Jehovah's Witnesses expanding rap-
idly worldwide, but a host of smaller
sects is multiplying in number and
accelerating their translation work,
extending their reach into vulnerable
countries and cultures as never
before.

Third, the threat must be met. To
the degree that the Church neglects
its responsibility to respond strategi-
cally to this situation, the threat
increases. Of course, we regard such
movements as a danger to the life and
outreach of the Church because the
New Testament says they are. In apos-
tolic times the Body of Christ was
faced with cultists and false teachers,
and the epistles give repeated warn-
ings about deadly spiritual impostors.
In Jude 3-4 we are bluntly exhorted to
“contend earnestly” for “the faith once
for all delivered to the saints” because
that faith has sworn enemies.

In Acts 20:28-31, the apostle Paul
warns the elders of Ephesus that
such enemies of the gospel appear
from both outside the Church
(“savage wolves will come in among
you, not sparing the flock”) and from
within ("from among your own selves
men will arise, speaking perverse
things, to draw away the disciples
after them”). In 2 Corinthians Paul
makes it painfully clear how very vul-
nerable the Church was to error
(11:3-4, 13-15), and in his second

epistle Peter spares no words in warn-
ing his readers about the threat of
false teachers in their midst, calling
them to “be on your guard” (2:1-22;
3:15-17).

Today the battleground stretches
beyond Judea and Samaria to the
uttermost parts of the earth. Thanks
to technology and democratization, a
dizzying variety of cults can now prop-
agate their distorted gospels across
borders and time zones more cheaply
and efficiently than ever. Worse, they
frequently change identities and tac-
tics as they cross cultures, making
them more difficult to detect and iden-
tify. With so few barriers remaining,
cults on world mission fields are often
doing the greatest harm where the
Body of Christ is least equipped to
respond effectively.

We are not at liberty to ignore
such deceivers and their disciples; the
stakes are too high. Instead, they
must be refuted and resisted, and we
must prepare ourselves to reach out
with compassion and truth to those
who have been taken captive. To do
this we must first face the facts.

Although the scope of the problem
is far too wide to address adequately
here, in the present article | will
briefly review some of the most recent
research on the worldwide growth of
cult movements, assess the short-
and long-term implications of this
growth, and offer strategies and solu-
tions.
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The Latter-day Saints

The Church of Jesus Christ of
Latter-day Saints, better known as
the Mormon church, was founded
with just six members in 1830.2 It has
now passed the 10-million member
mark and is active in some 162
nations and territories.3 To be sure,
this makes it larger than most such
cults, but is it a cause for serious con-
cern?

In 1984 Rodney Stark, a widely
respected sociologist at the University
of Washington, analyzed Mormon
growth trends and reached the star-
tling conclusion that Mormonism was
poised to become a world religion. To
the amazement of skeptics, eleven
years later Stark’s highest projections
had fallen short by almost a million
members! He now calculates that, if
these trends continue (and unless
something drastic happens), by the
year 2080 we will be facing 260 mil-
lion Mormons worldwide—Mormons
who need to be evangelized, which is
no easy task.4

Though Mormons are famous for
their large families, natural reproduc-
tion alone cannot account for such an
astonishing increase in membership.5
Indeed, many factors contribute to
this alarming trend, but one stands
out: the Mormon missionary program.
Writing in Dialogue: A Journal of Mor-
mon Thought, sociologists Gordon and
Gary Shepherd conclude that “the
overall number of converts to Mor-
monism appears most importantly to
be a function of the sheer number of
missionaries laboring in the field. The
single best predictor of the annual
Mormon conversion rate is the size of
the LDS missionary force’6—which
now numbers nearly 57,0007 laboring
in 331 missions worldwide.8

Shepherd and Shepherd add:
“Today, in fact, there is no other sin-
gle religious denomination in the
world—Catholic, Protestant, or non-
Christian—whose full time proselyting
[i.e., convert-making] force is remotely
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close in size to that -currently
recruited, trained, and supported
every year by the LDS church.”®
Indeed, the MARC 1998-2000 Mission
Handbook reports that 825 U.S. and
Canadian Protestant agencies com-
bined were fielding only about 42,000
career and short-term (1-4 year) mis-
sionaries of all kinds.10 (The largest
Mormon splinter group—the Reorga-
nized Church of Jesus Christ of Latter
Day Saints—had only 123 missionar-
ies as of October 1997.)11

How much does the cult invest in
this unparalleled missionary effort? In
a 1991 interview with the Arizona
Republic, mission statistician David
Barrett estimated the LDS church’s
annual spending on missionary out-
reach at a whopping $550 million.12
and in 1997 raised his estimate by
40% to $770 million.13 Given that the
church has at least $30 billion in
assets and an estimated annual gross
income of $5.9 billion,14 it seems well
prepared to sustain—and dramati-
cally increase—its missionary pres-
ence worldwide for years to come.
Indeed, given the correspondence
between its missionary force and con-
versions, what should give Christian
missions strategists even greater
pause is the future outlook. Shepherd
and Shepherd write:

Even if only athird of eigible young
men accepts LDS missionary assign-
ments, full-time missionary ranks
should continue to expand along with
the growing membership base. If...the
size of the LDS missionary force
were to continue to increase at a rate
of 50 percent per decade for twenty
more years, there would be 110,000
missionaries laboring in about 700
missions by the year 2015. Within
fifty years at this same rate the
church would be managing a force of
over 370,000 missionaries in approxi-
mately 2,300 missions. As fantastic
as these figures seem, they represent
the current potential of Mormon pros-
elyting efforts in the first half of the
twenty-first century.®®

The Mormons’ missionary force
does not work alone; the church

makes very effective use of comple-
mentary media (e.g., television spots
offering free videos) and tourist attrac-
tions (e.g., Hawaii’'s immensely popu-
lar Polynesian Cultural Center) as a
first means of gaining contacts for
energetic young “elders” and “sisters”
to follow up.16

Whom are the Mormons seeking—
and converting? Shepherd and Shep-
herd observe that “the overwhelming
majority of Mormon converts [around
the world] are already Christians, who
are recruited in [religious] markets
already cultivated by other Christian
denominations.”17 Surprisingly, even
prominent Mormons have candidly
acknowledged their missionary pro-
gram’'s parasitic quality and their
intention to feed on the labors of mis-
sionaries, whether those of genera-
tions past or today’'s Wycliffe transla-
tors.

Joe Stringham, an official Mor-
mon church linguist who received
training (while an active Mormon)
from the Summer Institute of Linguis-
tics, writes in the cult's official
monthly magazine that “We Latter-day
Saints owe much to Bible translators.
Rarely have our missionaries begun
proselyting [sic] among a people who
did not already have a Bible. Having a
Bible is a vital step in preparing peo-
ple to receive the fulness [sic] of the
gospel.”18 In 1997, Mormon general
authority Alexander B.
stated: “We owe a debt of gratitude to
other Christians who came to Black
Africa before we in [the Mormon
church] did so. It is significant that
essentially all of our converts in Black
Africa are coming to us from other
Christian churches.”19

Mormonism has been especially
successful in Latin America, the Car-
ibbean, and Oceania. Its missionary
work in sub-Saharan Africa and the
former Soviet Union (and its satellite
nations), begun only recently, may yet
bear fruit. In Asia the Mormon mis-
sionary thrust has yet to make a sig-
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nificant impact beyond the Philip-
pines, South Korea, Japan, and Tai-
wan.20

Jehovah’s Witnesses

The Watchtower Bible and Tract
Society was founded in 1884, and its
followers have been known since 1931
as Jehovah’'s Witnesses.2l Writing in
the May 1997 issue of the Journal of
Contemporary Religion, scholars Rod-
ney Stark and Laurence lannaccone
describe the Society as “the most rap-
idly growing religious movement
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of only 4%, by the year 2090 the Jeho-
vah’'s Witness movement will reach
almost 195 million active members
worldwide.2? (As they note in the same
article, “Granted that many things
can invalidate projections, when a
movement has maintained a substan-
tial rate of growth for a long time, it
takes a lot to slow it down.”) Again, if
we double or triple this figure to
reflect the actual number of other
children and adults directly involved
in the life of the movement, we may

[O]ne country with 568 congregations
has just one Kingdom Hall. Another
country has one Kingdom Hall for
every 129 congregations....Several
other countries, with a total of over
1,000 congregations, have not yet
been able to construct even one King-
dom Hall.” They add: “Many more
Kingdom Halls are needed in Russia.
The increase in the number of Wit-
nesses there is very rapid, but about
85 percent of the congregations under
the Russia branch do not have perma-

nent meeting places...” (The

in the western world.”22 It may
pose an even greater danger
than the Mormon church.

Like Mormonism, the Wit-
nesses are a large and growing
movement. In 1945 the Watch-
Society had 156,299
members worldwide;23 a half
century later it reported a
“peak” active membership of
5.59 million in 232 “lands” (i.e.,
nations and territories).24 But a

tower

Prominent Mormons have
candidly acknowledged their
missionary program’s parasitic
quality and their intention to

feed on the labors of

missionaries, whether those
of generations past or today’s

Wycliffe translators.

cult's 1996 Yearbook relates
that a congregation in Mur-
mansk, Russia, had ballooned
to 800 publishers but couldn’t
yet be divided “because there is
only one elder.”31

Another noteworthy aspect
of the Witnesses’ worldwide
growth is their apparent ability
to penetrate cultures which
have been comparatively resist-
ant to Mormonism. Stark and

realistic estimate of those

lannaccone write that “...the

directly engaged with the cult at
any given time (e.g., attending meet-
ings, preparing for baptism) raises the
figure to 13 million, based on atten-
dance at its annual “Memorial” obser-
vance-25 Whereas the Mormon church
includes infant “children of record”
and inactive adherents in its member-
ship statistics,26 the Watchtower only
“publishers”—i.e., baptized
Witnesses who go door-to-door.27 In
reality, then, the Watchtower Society
is the larger of the two movements.
The Watchtower may also pose a
much more serious threat to the
cause of Christ worldwide—both now
and in the future. Stark and lannac-

counts

cone write “if social scientists back in
1950 had projected Witness growth
for the next 40 years at the rate of 6%
per year, their membership prediction
for 1990 would have been nearly
500,000 too low.”28 The two scholars
foresee that, at an annual growth rate

find ourselves facing a cult population
of half a billion or more. (Stark and
lannaccone note that “except for the
years immediately following the pro-
phetic disappointment of 1975, Wit-
nesses’ growth has consistently out-
paced Mormon growth. In 1954, there
were 7.7 Mormons per Witness pub-
lisher. By 1994, this had been
reduced to 1.9. Given that the Mor-
mons are generally viewed as the
world’s most successful new religion
and had about an 80-year start on the
Witnesses, this is an astonishing
achievement.”30

Such rapid expansion has
brought a shortage of meeting places.
For example, the August 1997 issue
of the internal Witness newsletter Our
Kingdom Ministry reports that, due to
rapid expansion in the Third World,
the Watchtower Society simply can’t
build meeting places fast enough. *

Witnesses have become far more
‘globalised’ than the Mormons. While
nearly half of all Mormons reside in
the United States, only 19% of Jeho-
vah's Witnesses do.”32

Humanly speaking, the secret to
the Witnesses’ success seems mainly
to lie in two key areas: literature and
lay mobilization.

Tools of Their Trade

The Watchtower Society pumps
vast amounts of printed materials to
its followers and prospective mem-
bers. As of September 15, 1998, the
average printing of its colorful
biweekly Watchtower magazine was
22.1 million copies in 129 lan-
guages—the largest circulation, they
claim, of any religious magazine in the
world. In 1997 the Witnesses pro-
duced over a billion copies of The
Watchtower and its sister periodical,
Awake!33 The cult has printing facili-
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ties around the world, and their
capacity is astonishing: the Taunus/
Selters’ branch in Germany can print
and bind an amazing 1.6 million mag-
azines and 80,000 books per day in
42 languages.34

The Society also gives special
emphasis to the translation of its
peculiar version of the Bible, the New
World Translation, which is especially
useful in denying such historic Chris-
tian doctrines as the Trinity and the
bodily resurrection of Christ. From
1950 to 1997, over 91 million copies
of the New World Translation had
been printed in dozens of languages
ranging from Portuguese and Norwe-
gian to Sesotho and Xhosa.35 (By com-
parison, in 1997 the Mormons
boasted of “flooding the earth” with
some 83 million copies of the Book of
Mormon since 1830.36

Essential to the effectiveness of
the Watchtower’s literature distribu-
tion is its extensive and sophisticated
translation work. The Witnesses,
determined to reach the whole world
with their books and periodicals, have
gone to lengths unmatched by any
organization—Christian or secular.

According to the cult’s official his-
tory, by the late 1970s the Watch-
tower Society found it necessary to
develop its own custom computer pro-
grams for typesetting and photocom-
position to meet its ambitious prose-
lytizing objectives. “There were no
commercial programs available for
entering and phototypesetting many
of the 167 Ilanguages in which
the...Society was then printing, so the
Witnesses had to develop their own.
At that time the commercial world
saw no money in languages used by
smaller populations or by people with
very limited income, but Jehovah's
Witnesses are interested in lives.”37

The cult's leadership “realized
that if Jehovah’s Witnesses worldwide
could study the same material in their
meetings week by week and distribute
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the same literature in the field minis-
try, this would have a powerful unify-
ing effect.”38 By 1984 the Witnesses
had achieved simultaneous publica-
tion of the biweekly Watchtower maga-
zine in 20 languages, a figure which
grew to 66 by 199239 and nearly dou-
bled—to 113—as of 1996.40
By 1992 the Witnesses had over
800 translators at work around the
world4l, aided by sophisticated cus-
tom computer programs42, and “the
software was available for processing
material in over 200 languages,
[while] programs for other languages
used by millions of people were still
being developed.”#3 The Watchtower’s
translation work is expanding stead-
ily. In 1996, “18 new languages were
added to the list of those in which the
Society publishes Bible literature,”#4
and in 1997 “the Society approved lit-
erature in 25 additional lan-
guages....”¥ (By comparison, the Mor-
mon church’s translation work is still
getting off the ground; as of December
1996 the cult's official magazine was
published in only 23 languages.46
Indeed, the Watchtower Society justifi-
ably boasts:
The amount of Bible literature dis-
tributed by the Witnesses to publicize
the Kingdom, along with the diversity
of languages in which it has been
made available, finds no equal in any
human field of endeavor. The records
are incomplete; but the reports that
are gtill available show that in 294
languages, 10,107,565,269 books,
booklets, brochures, and magazines,
as well as uncounted billions of
tracts, were put into the hands of

interested people between the years
1920 and 1992.

(The only comparable effort by
evangelicals would seem to be the
JESUS film, which had been trans-
lated into 455 languages and dialects
as of July 29, 1998, with another 245
in production.4® The crucial difference
is that, in most cases, the Witnesses’
translation work in each language is
ongoing [involving monthly  or

biweekly periodicals], whereas the
JESUS Film Project usually dubs or
subtitles its principal product into a
given language only once.)

What is the result of this ocean of
doctrinal poison? Based on my 20
years’ experience in this field, | believe
that countless numbers of those
whom the Witnesses don’t convert,
they contaminate—convincing them
through seemingly scriptural argu-
ments that the Trinity and other core
doctrines of the historic Christian
faith are pagan lies, and rendering
them far more difficult to bring to a
saving knowledge of Jesus Christ. Add
to these the significant percentage of
Witnesses who go inactive4® (the
majority of whom | suspect are “con-
vinced” by the Watchtower’s doctrinal
system, even though they become dis-
affected with the organization), and
you have millions of people who must
be “unWatchtowerized” if they are to
be evangelized.

Lay Mobilization

Stark and lannaccone make the
proposition that “Religious
ments will grow to the extent that
they can generate a highly motivated,
volunteer religious labor force, includ-
ing many willing to proselytize.”S0
Indeed, to distribute its vast publish-
ing output, the Watchtower Society
mobilizes its entire active member-
ship, virtually all of whom must take
part in personal outreach in order to
remain in good standing.5l In 1997
the Witnesses logged almost 1.2 bil-
lion hours worldwide standing on
street-corners and going door-to-door
with the Society’s substitute gospel.52

To carry out this work, the Wit-
nesses are trained continuously, and
their preparation begins early. Stark
and lannaccone write:

move-

It seems instructive that two of the
most successful religious movements
of modern times—the Mormons and
the Witnesses—both achieve very
effective socidization by giving
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young people important roles to per-
form. Mormon religious education is
predicated on the assumption that it is
preparing teenagers to be missionar-
ies, thereby being able to send more
than 40,000 young men and women
off each year to be full-time mission-
aries (at their own expense) [sic].
Nothing builds more intense commit-
ment than the act of being a mission-
ary, and for Mormons this experience
comes at precisely the age when peo-
ple are the most susceptible to doubt
and defection. The Witnesses do not
train their children to spend 2
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things, including the construction of
their meeting halls. Indeed the Wit-
nesses rely on volunteer “rapid-
building” crews to construct a new
Kingdom Hall from the ground up
over asingle weekend.*®

Like the Mormon missionary
thrust, the Witness proselytizing pro-
gram has a parasitic quality. Stark
and lannaccone write that “a Chris-
tian sect, such as Jehovah's Wit-

Hubbard’'s Church of Scientology—
which claims to be compatible with
other religious faiths—is now a global
phenomenon. Anti-Trinitarian “One-
ness Pentecostal” sects have an esti-
mated 17 million followers world-
wide.58 The followers of pseudo-
Christian spiritist Alan Kardec in Bra-
zil, the Iglesia ni Cristo cult of the Phi-
lippines, the Luz del Mundo cult of
Mexico, and other heretical, mission-
ary-minded movements around

years as full-time missionar-

ies, but they do train them,
from their early teens, to
spend alifetime as a part-time
missionary—a publisher.
Most Witness children begin
to knock on doors by the time
they complete high school
(and many begin younger).
Being thus exposed to rejec-
tion, ridicule, and even abuse
may cause some young Wit-
nesses to withdraw. However,
it appears that rejection binds
most of them ever more
strongly to the movement...5®

And the Witnesses offer

more than magazine subscrip-
tions: householders who are

The Witnesses offer more
than magazine subscriptions:

householders who are
interested in having an

ongoing Bible study in their

own homes will find the

Witnesses eager to arrange one

at a time of their
convenience. How many

Christians are willing to do

the same?

the world claim millions of
adherents who need specialized
evangelistic strategies. At the
same time, dozens of smaller,
less-notorious cults and sects
are multiplying and extending
their harm into areas where the
church is least able to resist and
evangelize them.

Even if the major
stopped growing today, they con-
stitute a significant mission field
in themselves. But the likely
reality is that the major cults
won’t stop growing and given

cults

interested in having an ongoing
“Bible study” in their own homes will
find the Witnesses eager to arrange
one at a time of their convenience.
How many Christians are willing to do
the same?

Researcher David Barrett esti-
mates the Watchtower's annual mis-
sions budget at $280 million— barely
more than a third of what the Mor-
mon church spends each year.> On
the economic advantages of the Wit-
nesses’ volunteer labor force, Stark
and lannaccone observe:

In addition to missionising, a large

volunteer religious labor force con-

tributes to the strength of religious
movements in other important ways...

For example, labor can often be sub-

stituted for capital. Thus, while the

Methodists must not only pay their

clergy, but also pay for al their cleri-

cal, cleaning and maintenance ser-
vices, and hire contractors to build

new churches, the Witnesses rely on
volunteer labor to provide al these

nesses, will do best where most peo-
ple are familiar with Christian culture
and do least well where most people
are familiar with another religious cul-
the Wit-
nesses have enjoyed great success in
Latin America and Africa, and their
growth in the nations of the former
Soviet Union has been astonishing.57

ture.”56  Correspondingly,

Other Movements

The foregoing barely scratches the
surface; a host of other cults and
aggressive, theologically
movements now competes with the

aberrant

Body of Christ in the spiritual market-
place and preys on new and nominal
believers. The Baha'i faith now claims
over 5 million followers in 235 nations
and territories and, unlike the Mor-
mons and Witnesses, has provoked
very little apologetic or evangelistic
response, even in the west. L. Ron

their projected membership they
will constitute a formidable evangelis-
tic challenge in the 21st century—all
the more so if we do not take preven-
tive action now. Contextualized strate-
gies are needed for each group and, in
many cases, each distinctive culture
in which they operate.

Most of the growth of cults and
aberrant movements is taking place in
the so-called Third World or develop-
ing world, where Christians have the
fewest resources to identify and resist
such groups. The Jehovah's Wit-
nesses boast of their progress in the
“virgin territory” of such places as
rural Moldova®9, and we receive sober-
ing reports from the Muslim-
dominated former Soviet republics of
Central Asia where tiny, struggling
groups of Christians are under persis-
tent assault by the Witnesses. Believe
it or not, as of 1997 the Watchtower’s
highest growth rate in Latin America
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was in communist Cuba.®® We must
also remember that in some parts of
the world, cults are coming close to
achieving a sort of dominance. For
example, in the island nation of
Tonga, one third of the population is
Mormon (and a quarter of the popula-
tion of both American and Western
Samoa).6l In Spain, “There are almost
as many active Jehovah’'s Witnesses
as Protestant church members,”62 and
in Poland the Witnesses outnumber
evangelicals outright.63 What of the
gradual opening of China to outside
religious influences, and the efforts of
cults to convert and co-opt the mil-
lions of vulnerable Christians there?
Such high-risk and newly exposed
countries and cultures urgently need
special attention.

Strategies and
Solutions

Is the situation hopeless? If we
ignore the problem, yes; if we act with
God’s help, no!

Even in the “first world,” the aver-
age pastor—much less the average
Christian layperson—cannot devote
himself to monitoring and biblically
critiquing the fast-multiplying num-
ber of new and heretical religious
movements in his own culture. Chris-
tian leaders and lay believers in the
developing world are especially disad-
vantaged in this regard. Clearly, the
antidote for deception is discernment,
but discernment depends on data. To
effectively meet this challenge, more
apologetically
(tracts, pamphlets, books, videos, and
audiocassettes) are needed in increas-
ing numbers in Third World lan-
guages spoken by millions in nations
where cults like the Watchtower grow
with little or no organized resistance.
But as valuable as such materials are,
they offer only limited assistance; a
five-page chapter on Rev. Moon’s Uni-
fication Church may not meet a des-
perate pastor's needs, and a simple

oriented materials
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tract on William Branham or the Chil-
dren of God cult may not suffice in a
difficult counseling situation.

Most of the pseudo-Christian
cults and aberrant religious move-
ments now spreading internationally
are based in the west, and many of
these originate in North America,
where a handful of specialized evan-
gelical agencies perform valuable
ongoing research into their doctrines
and tactics, developing biblical cri-
tigues and evangelistic strategies.64
Unfortunately, almost none of these
agencies has either the means or the
motivation to translate and adapt
their resources for cross-cultural use,
much less establish an ongoing physi-
cal presence outside their borders.65

What can be done? Having played
an active role in the operation and/or
establishment of such outreaches in
the United States, Latin America, and
the former Soviet Union, | submit that
the ideal solution is to establish what
may be called Full-Service Cult-
Research and Response Agencies (or
FSAs, for short) in the developing
world. These FSAs should have the
following minimal characteristics:

* They should be nondenomina-
tional/interdenominational Christian
in spirit and practice

* Where possible, they should be
registered as nonprofit educational
organizations

* They should have at least some
full-time staff, including trained
researchers

* They should have a stable base
of financial support

* They should have a stable office
space which is accessible to the pub-
lic.

FSAs should engage in the follow-
ing essential activities on an ongoing
basis:

* Monitoring/data-gathering on
cultic movements in their countries

* Monitoring popular (e.g., news-

papers) and scholarly media reports
on such movements

* Maintaining library  and
research files (which, if possible, are
made accessible to qualified outside
researchers)

* Publishing a regular research
bulletin directed at pastors and minis-
try workers

* Cataloging all existing books
and other media on cults and related
topics in the local language(s)

* Maintaining the highest ethical
standards in research, publishing,
and any other representation of cults
and controversial religious
ments (in conformity with the 1997

move-

Manual of Doctrinal & Ethical Stan-
dards published by Evangelical Minis-
tries to New Religions [EMNR], a
North American umbrella group for
cult and apologetics-oriented minis-
tries)

FSAs should provide the following
resources and services to both the
Christian public and to the general
public (e.g., media representatives,
academics, government):

* Objective, accurate information
on cults and new/controversial relig-
ious movements (e.g., their history,
beliefs, practices, membership and
other statistics)

* Balanced biblical assessments
of such movements.

In addition, FSAs should offer:

* Specialized training/teaching in
evangelism and prevention for pas-
tors, church and parachurch ministry
workers, and motivated lay believers

* Organized evangelistic out-
reaches to public cult events (e.g., to
Jehovah's Witness conventions; spirit-
ist festivals)

* Individual counseling or consul-
tation, whether in person or via tele-
phone or correspondence

Such FSAs can multiply their
effectiveness through ongoing or pro-
ject-based ministry partnerships with
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evangelistic agencies like the JESUS
Film Project
reaches like TransWorld Radio.
Finally, no strategy to resist and
evangelize the cults worldwide can
prosper apart from a broad-based
intercessory campaign. Two North
American agencies
declared 1997 “the International Year
of Prayer for Jehovah's Witnesses,”
but seemingly few outside their imme-
diate circles of influence ever found

and broadcast out-

countercult

out. To succeed, such a campaign
requires broad support and a continu-
ing effort to raise Christian awareness
through the effective dissemination of
strategic research data.

The problem will not go away by
itself. Alarmed by the accelerating
growth of Jehovah's Witnesses on
world mission fields and exasperated
by the church’s inaction, the late Wal-
ter Martin wrote in 1965 that “the
gravity of the problem which con-
fronts the Christian Church is appar-
ent to all but the most adamantly
obtuse.”(66) One generation—and
many millions of cultists—later, pre-
cious little has been done to address
this grave state of affairs.

As J.K. van
“The cults are the

We cannot wait.
Baalen wrote,
unpaid bills of the church.” If we do
not act now to deal with this interna-
tional explosion of error in the name
of Christ, we will needlessly run up
debts that will spell untold pain and
sorrow for generations of
believers. Will we respond? To para-
phrase Edmund Burke’'s famous dic-
tum, “The only thing necessary for the
triumph of evil is for God’'s people to
do nothing.”

future
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How to Reach a Pagan
Modern World

Whether you call them pagans, New Agers, witches or idolaters, there is nothing new about calling
moder n-day pagans into the family of God. America is a pagan country. The fourth largest
pagan population in the world is found in the U.S. This article takes a good look at the early Church
and its outreach to paganismin their day and then outlines specific steps we can and

by Bill Honsberger

A ccording to the National Associa-

tion of Evangelicals, America has
the fourth largest pagan population in
the world, and second only to Brazil
in the number of missionaries that we
receive from other parts of the world.!
Obviously, other Christians see us dif-
ferently than we see ourselves. Why
this is and how this happened is not
the focus of this article. My focus is
on what we can and should do about
this situation.

The Psychic Friends hotline
brought in over $100 million dollars
last year, as one of many different
psychic avenues. Wiccan groups like
Covenant of the Goddess, have grown
over 500% in the past ten years.?
Movies are teaching young people
about the circle of life—the world view
of reincarnation, the relativising of
morality, and the new gospel of “toler-
ance” have become bedrock founda-
tions for a new generation. A collective
yawn goes out across the country
when it is revealed that the First
Lady, Hillary Clinton, (someone who
professes to be a Christian) spends
time talking to the dead with New Age
authority Jean Houston. We are a
pagan culture. While this may be dis-
tressing for many American Chris-
tians, the fact is that it is the norma-
tive experience for Christians to be a
hated minority among a larger pagan
culture. America has been the excep-

should take to reach pagansin ours.

tion for much of Christian history, not
the rule. Since it is not a new phe-
nomenon, it is possible for us to look
into history and see if there may be
examples of how the Christian
Church has operated successfully in
reaching pagans societies in the past.

God Reaching Out

God has been in the business of
reaching out to pagans for a long
time. Whether you call them pagans,
or New Agers or witches, or idolaters
or whatever else, there is nothing new
about calling them into the family of
God. In the Old Testament you see the
examples of Ruth, Rahab and others.
In the New Testament you see Corne-
lius, Dionysius of Athens, and virtu-
ally all of the church at Rome,
Corinth, Ephesus and so on. In all of
these cases, God reached out and
brought to himself those who had
been hard core enemies of the true
faith. Just as this was uncomfortable
for many in the believing community
in both the Old and the New Testa-
ment, the love of God was and is able
to gather in those who oppose him.
One could easily see the same reac-
tion happening in the contemporary
church. Most Christians want nothing
to do with those who are Buddhist,
Wiccan, Psychics, because of fear or
disgust and maybe other motivations.
Others say that there is no need to

witness to other religions because
each group “comes to God in their
own way.”® We, however, must be
committed to the biblical certainty
that only Jesus is the Way, the Truth
and the Life, and that no one comes to
the Father but by him (John 14:6).%4If
we believe that God loves pagans as
much as he loves us, and this is cer-
tainly what God says (John 3:16-17)
then we must take the great commis-
sion imperative seriously and commit
ourselves to reaching out to those
who oppose the Lord.

Church Reaching Out
There has been a concerted effort
within the Christian community to
reach out to pagans, and unfortu-
nately, it has been largely a failure,
although usually not recognized by
the participants, at least as of yet. The
belief seems to be that if we build
impressive buildings, and offer up
quality entertainment, that the
pagans will be attracted to the Gospel.
In this paradigm, the pastor serves as
CEO, whose major focus must be on
building the customer base of the cor-
poration (church). The pastor must
also be the community therapist,
whose role is to gauge and assuage
the
consumer base, and do all he can to
meet those needs. While this mega-
church notion is possible and has had

“felt needs” of those within the
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the observable success of building
some very impressive campuses in
select locations, it is very hard to
argue that this has had any effect on
the larger pagan culture at all.’> In
fact, it seems very evident that since
the advent of the mega-church men-
tality the culture has become over-
whelmingly pagan. While I am not
saying that there is a one-to-one cor-
respondence between the two, | can
and do say that if this is the best we
have, then the Church is in trouble.

| am not a pragmatist, but even if
I were, | might have cause to ponder
whether the methodology of the mega-
church is working. One might glance
over to the former heart of “Christen-
dom,” Europe, and see if the mega-
church mentality will work. One
might tour the impressive cathedrals,
the beautiful works of art, and impos-
ing repositories of billions of dollars of
collective Christian history, and won-
der why it is that they in effect are
now wonderful tombs, fine museums,
and are attended by less then 2% of
the local population. If impressive
buildings, or “Christian Malls over
America,” are the key to reaching
pagan America, then why has it not
worked in Europe? Even since the fall
of the Berlin wall, when the initial
outpouring into the churches seemed
to be such a hopeful sign of great
things to come for the church, the
report is now that these churches are
basically empty too. This is not to say
that the Europeans are less “spiri-
tual,” because cults, psychics, vam-
pires and all sorts of wickedness are
on the move, marching through the
towns. England now has several
Hindu temples, and the soon to be
head of the Anglican Church, Prince
Charles, has his own personal Guru.®
Believe it or not, there are more Mus-
lims in England than Methodists. In
less than a hundred years, the Eng-
lish church, once the sending source

How to Reach a Pagan Modern World

of more missionaries than any other
church, has less than two percent of
its own population in attendance. Do
we not see ourselves in this same
light? | could go on, but | would
rather emphasize what we can do is
not only right by principal but also by
precedent. This can be shown to
work.

We find ourselves looking more
like the church of the first century
than we could have ever imagined. We
now have a better understanding of
what Paul must have felt when he
entered Athens, with a god on every
corner, and spare gods just to cover
all the bases. As Chuck Colson noted
a few years ago, we no longer live in
Jerusalem, where everybody knew
who God was, even those who did not
believe. We now live in Athens, where
you might get a hundred different
answers to the question “Who is
God?” How did the early church
react? How did they effectively minis-
ter to their pagan world? How can we
do the same?

The Early Church

Eerdmans Handbook to the His-
tory of Christianity (Grand Rapids, MI:
Eerdmans Publishing Co., 66-67) has
a series of charts showing the spread
of Christian churches during the first
three centuries. From the beginning of
the church until the end of the third
century, the spread of Christianity is
impressive. The church spread across
northern Africa, up through Europe to
Gaul and England and east through
Asia minor. What is most interesting
about this is that this was accom-
plished without the help of any of the
things we modern Christians think
are essential for reaching out to
pagans. This was done without
church buildings, because the first
known church building was not seen
until 250 A.D. This was also done
without trying to compete with the

pagan world for entertainment. In
that day, no one could compete with
the pagans for impressive buildings
and exciting
ancient wonders of the world were

entertainment. The

religion in stone, all meant to convey
the grandeur of the gods they repre-
sented. One could not help but be
astonished when you came upon the
Colossus of Rhodes, or the Temple of
Artemis in Corinth. These buildings
would be incredible in our day—let
alone theirs. For entertainment, the
pagans threw the best parties. The
Coliseum and the Hippodrome were
open daily. The mystery religion of the
Elesuians, for one example, threw
drunken orgies that lasted for weeks.”
It is essential that we understand that
the early church could not compete at
this level. They did not have the
funds, the freedom and most impor-
tantly, the inclination. Knowing this,
how then did they evangelize and
spread so quickly without reaching
out to meet the “felt needs” of those
early pagans? Let us examine what
they did and why it worked.

Paul in Ephesians 4:15 tells us
that we are to “speak the truth in love
one to another.” The early church
spoke the truth and they did it in love.
Let's look at both aspects. There are
numerous recorded accounts of early
church leaders and apologists, writing
letters to the Emperor, the local gov-
ernors and other officials. There are
also a few recorded incidents where
the pagan leaders were confronted in
person.® What was this all about? The
most despised thing by the early
church was the games in the Coli-
seum. These were criticized for the
slaughter of thousands of people and
animals. The early church spoke out
against slavery, abortion, and the mis-
treatment of the poor. They also spoke
out against paganism in its religious
elements; mystery religions, Gnostic
groups, the emperor cult and so on.
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The church did not worry about what
was “politically incorrect,” and it often
cost them a very high price. Fear of
offense, which seems to paralyze so
many modern Christians, did not
appear to be a problem for the early
church.

The Contemporary
Church

A fear of contemporary Christian-
ity is antagonizing non-Christians by
saying that there is only one way to
heaven. Pluralism seems so polite, so
pleasant and so tolerant, that many in
the Church today advocate the
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the reductio ad absurdum (reduce to
the absurd). This means that you
assume your opponents position and
see where it leads. You can see an
example of this in the mockery Isaiah
uses when he writes concerning the
pagan who, having cut down a tree,
takes “half of the wood he burns in
the fire; over it he prepares his meal,
he roasts his meat and eats his fill. He
also warms himself and says, ‘Ah! |
am warm; | see the fire.” From the rest
he makes a god, his idol; he bows
down to it and worships. He prays to
it and says, ‘Save me, you are my

position. God is not the God of the
dead, but rather the God of the living
(Mark 12:18-27)! Jesus does a similar
thing in the same chapter of Mark,
when he points out that the rabbis
were teaching that the Messiah is the
son of David, and yet David himself
says that the Messiah is his Lord. The
rabbi’s position is undermined by con-
trary evidence from within the rabbi’'s
own Scriptures.

In much the same way, we can
use this type of argumentation in talk-
ing to pagans. For example, one can
take the common belief of “Maya”—
the notion that all of reality is

inclusion of all faiths under one
umbrella. But the early Church
suffered under no such delu-
sions. They spoke out against
pagan beliefs of all sorts. The
apostles spoke out often against
false prophets and teachers, (I
John, Jude, 2 Peter, Colossians,

Pluralism seems so polite, so
pleasant and so tolerant, that
many in the Church today
advocate the inclusion of all
faiths under one umbrella.

but an illusion of the mind, and
that even the mind itself is an
illusion. The “true” reality is
that all that exists is the same
exact thing and that it is god.
This is the heart of monistic
pantheism; all is one and all is
god. Many pagans in America

Galatians) and the first genera-
tions followed their example. Ireneus,
in his Against Heresies, addressed
many of the pagan beliefs that we still
deal with today, such as reincarna-
tion, Gnostic denigration of the mate-
rial world and so on. Others such as
Tertullian and Justin Martyr spoke
out against paganism in all its forms.
Pagans, such as the young Augustine,
were often struck by the dramatic dif-
ference between biblical faith and the
pagan pantheons. We must be as
clear today. The gospel of pluralism is
no gospel. It may make one a better
dinner companion but it will not save
anyone. By contrast, the early church
was often willing to die for the exclu-
sivistic claim of Jesus as Lord—not
Caesar, nor anyone else.

Using Apologetics

Another thing to consider when
addressing or speaking the truth to
pagans is the use of reason in apolo-
getics/evangelism. One favorite tech-
nique with the Scriptures is that of

god” (Isaiah 44:16-17). Isaiah notes
and mocks the obvious; no “god” that
| create, can save me! You also see
this when Ezekiel meets with the
pagans at Mt. Carmel. In | Kings
18:21 ff., Elijah mocks the prophets of
Baal, the penultimate nature religion
of the day. After noting that all their
pleas and bloodletting
brought forth Baal to challenge the
prophet of the true God, Elijah shouts
out, “Shout louder...surely he is a
god. Perhaps he is deep in thought, or
busy or traveling. Maybe he is sleep-
ing and must be awakened.” The
point is clear: if Baal was really God,
then none of the theatrics or obscene
rituals were really necessary.

You can also see this type of argu-
mentation being used in the New Tes-
tament. When Jesus discussed the
resurrection with the Sadducees, who
denied it, he points out that the Sad-
ducees themselves pray to the God of
Abraham, Isaac, and Jacob. Since
this is so, their own words belie their

has not

are in what | call a “Christian
hangover.” That is, they were raised
within some form of Christianity and
have left it for various reasons and are
now pagans. They were Methodists,
Baptists, Presbyterians, and now are
Buddhists, Hindus and Wiccans. Yet
many of them have brought with them
various Christians notions, such as
caring for the poor, and the environ-
ment, etc. For example Marianne Wil-
liamson, author of Return to Love and
many other books, is a proponent and
teacher of a (spirit) “channeled” book
called A Course in Miracles. She
claims that this book was written by
Jesus, who has come back to the
world through this book, “to undo the
damage done to the world for the last
two thousand years.” What is this
damage? The damage is that the
Church has taught that people are
separated from God because of their
sin. The message of this new “Jesus”
is that there is no such thing as sin,
and that we cannot be separated from
God because we are God!
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But we ask: why does this not
seem to be obvious, and why do our
perceptions seem to be marked by so
much apparent evil? Well, Williamson
says we are living in a hallucination
(her description of Mayal!) and that all
we see is merely the creation of our
minds, which are really God’'s mind.
In the meeting where | heard William-
son explain all this, she spoke for
close to two hours about how all that
exists is an illusion, and that freedom
and enlightenment come when one
discovers this. At the end of the meet-
ing she took up a collection for AIDS
patients! The irony is delicious: if | am
an illusion, and the AIDS patients are
an illusion and the disease is an illu-
sion and money is an illusion, then
the illusory collection is undermined.

Richard Gere does the same thing
as a supporter of the Dalai Lama and
of Tibetan nationalism. In an article a
few years ago, Gere notes that all of
reality is merely a function of the
mind. This belief was taught him by
the Tibetans. At the end of the article,
however, he chastises the Chinese
government for brutally murdering
and destroying the Tibetan people.l®
One might ask, “Mr. Gere, if it is true
that reality is merely a function of the
mind, as taught to you by the Tibetan
Buddhists, then why don’'t the Tibe-
tans merely change their minds! Poof!
No more Chinese.” But this doesn't
seem to have worked. Perhaps one
could take the belief of reincarnation
and see if that helps. The Tibetans
believe in reincarnation and therefore
should appreciate the conclusions
that come from its teachings. If Gere
were to take the fatalistic Eastern
view of reincarnation, then he would
knows that all actions, or karma, are
merely the byproduct of past actions.
That is, the explanation for the hard-
ship of the Tibetans today can only be
explained by understanding that the
Tibetans must have invaded Beijing in
an earlier life. Of course this won't
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justify Gere’s complaint either, so per-
haps we can look at the Western spin
on reincarnation. Most Western views
still emphasize that what people expe-
rience is the direct consequence of
karma, but we experience this now for
our personal growth, and by our per-
sonal choice—reincarnation with a
happy face! If this is the case, then
once again we must ask if perhaps the
Tibetans shouldn’t just grin and bear
it, as their slaughter by the Chinese is
something they chose for themselves
and something which will help them
“grow.” Whichever way it goes, the
validity of Gere’'s complaint against
the Chinese is undone by his own
beliefs.

The best part of all this is some-
thing much greater. We have a won-
derful opportunity to witness to
pagans, because they and we are
created in the image of God. That is at
least to say that they have moral
notions and that this experience is a
universal one. We find we can have
common ground with people of pagan
persuasion in the moral arena. How-
ever, since most, if not all, pagan
groups deny the existence of absolute
ethics, especially those of the Lord,
then ethics must be purely relative,
perhaps just emotions blurted out, or
ethics have become the playground
where the self is King, and where we
can now play by whatever rules we
like. But deeply understood, none of
this gives us one reason to help AIDS
patients or try to help the Tibetans.
The grief that Williamson and Gere
share are proof that their own beliefs
cannot work.

The traditional response of East-
ern religions is some sort of two-tiered
notion of reality. The upper level is
true reality, where monistic panthe-
ism is true.! This is the “true” or
higher level of consciousness. The
lower level, where we all live in this
world, is ultimately a false reality, but
for some reason we must play by its

rules. This sets up the believer as a
moment by moment hypocrite for
living in a false reality and acting
like it is real, while all the time
believing that the world they live in
is not real. Yet as one has stated,
even Hindus look both ways before
they cross the street! This just
shows the inconsistency deeply
imbedded within the religious con-
sciousness of the pagan believer.

A further example of this futil-
ity can be shown through a conver-
sation | had with a Theraveda Bud-
dhist. As a Buddhist of this type,
Sukkacitto is deeply committed to
atheism and non-violence. Behind
all of reality is not God, but rather
nothingness—Sunyata, the void.
After reading his literature, | told
him that | appreciated his stance of
non-violence towards living things.
But | wondered, as an atheist, how
could he know that non-violence
was right? And who says so? His
answer was that nature teaches us
the law of non-violence. | told him
that was an interesting idea, but all
one had to do was watch a David
Attenborough video for five min-
utes, before you figured out that all
nature consists of animals Kkilling
each other and making more little
animals who Kill each other. You
can learn a lot from the created
world, but you cannot learn non-
violence! At that point Sukkacitto
yelled at me, “Bill, you just think
you need a personal God to teach
you right from wrong!” “Exactly,” |
responded. You see, unlike most
relativists, Sukkacitto did not want
non-violence to be merely an option
alongside of violence. He knows
that in order to raise non-violence
above the relativistic swamp, there
must be something bigger than all
our opinions to justify it. Being an
atheist, however, he had discarded
the possibility that God can ground
all our moral certainties or uncer-
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tainties. Then he had turned to
nature, which is by definition bigger
than all of us, but has the slight
drawback of being completely unable
to teach what he claimed it did.

Universal Hopes

Williamson, Gere and Sukkacitto
all share the same basic desire: to
deal with the consequences of sin.
They had experienced disease, war,
violence and had been struck by the
destructive power of unchecked
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that no edifice of stone could. They
would help bury the dead of pagans;
they would buy the freedom of pagan
slaves; they would feed the pagans.'®
This was something people under-
stood. What they could not under-
stand was why the Christians would
do this. It made no sense to the pagan
mind to take care of others who were
not your own immediate family. When
Jesus gave the new commandment in
John 13, he noted that all people

remember. He states:

Why do we not notice that it is
their kindness to strangers, their
care for the graves of the dead,
and the pretended holiness of
their lives that have done most to
increase atheism [i.e., Christian-
ity]? | believe that we ought
really and truly to practice every
one of these virtues. And it is not
enough for you alone to practice
them, but so must all the priests
in Galatia, without exception...
In the second place admonish
them that no priest may enter a
theatre or trade that is base and

not respectable... in every

sin. All desired to see that
things could be better, that the
situations might be made right.
All of these emotions are a
direct denial of the belief sys-
tems that all three hold. If
everything is Maya, or merely a
byproduct of your mind, or just
the void,
moral rights and wrongs, no
evils to be rectified, and no clue

then there are no

If everything is Maya, or
merely a by product of your
mind... then there are no true
moral rights and wrongs, no
evils to be rectified, and no
clue as to what direction one

goes to fix the situation.

city establish hostels in
order that strangers may
profit by our generosity; |
do not mean for our own
people only, but for others
also who are in need of
money... for it is disgrace-
ful that, when no Jew ever
has to beg and the impious
Galileans [Christians] sup-
port both their own poor
and ours as well, all men
see that our people lack
aid from us.*

as to what direction one goes to
fix the situation. How can one shape
an illusion? What direction can one
go, and know that this is the right
direction, if there is no “right?” Yet
they all seem to instinctively know
that wrong is being committed and
want things to change. This again
points back to the image of God,
which as C.S. Lewis argues is univer-
sal in its scope. This fundamental
feeling, is easy to deny in print, as
many New Age leaders do,*?but much
harder to ignore in real life. This gives
the Christian a perfect opportunity to
present the true Creator of this very
real world, introduce what He thinks
of sin and evil, and take the New Age
follower to the real solution for the
problem of evil in this life, to Jesus
the Messiah.

Secondly, the early Church acted
within the context of love. The early
Church was criticized by the pagans
as a “slave religion,” because so many
slaves were becoming Christians. The
Church cared for the poor in ways

would know who his disciples were by
“their love for one another.” By telling
us to love our neighbor in Luke 10, in
the Good Samaritan story, he pointed
out that our neighbor is anyone we
find in need. Together these two con-
cepts provided an unbeatable combi-
nation.

Learning from Others
Normally | am very reluctant to
say that we can learn something from
the pagans, but listen to what one
famous pagan, Julian the Apostate,
says about us. Julian was the last
pagan emperor of Rome, from 360-
361 A.D. Wanting to rebuild the gran-
deur of Rome, but unable to revitalize
the pagan religions in the old fash-
ioned way so many of his predeces-
sors had (by slaughtering the Chris-
tians!), he funded pagan temples,
education, and clergy. In a letter to
his high priest in Galatia, he tells
Arcasuis something about our own
predecessors that we might need to

It is very fascinating that
Julian has to order Arcasius to build
hostels for travelers in need, and then
has to emphasize that he wants them
open for people other than their own.
It seems so clear that the “secret” of
the early Church was to simply do
what Jesus told them to do—Ilove each
other, and even love their enemies.
Why did this work and how can it
apply to us today?
| think perhaps the clearest expla-
nation is also the simplest; the reason
this kind of love worked is that it
spoke to the real needs of people. As
Dr. Gordon Lewis stresses, apologet-
ics and evangelism must seek for
“common ground” with those involved
with paganism. The most common
ground of all for human beings is our
common alienation from God and from
each other. When the early Church
loved people in the simple, yet pro-
found way that they did, they “spoke”
a language that the pagans had no
counterpoint for. The essence of New
Age paganism is narcissic in all its
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forms. The self is ultimate and auton-
omous, with all else being part of
Maya—the illusion. This focus on self
and self only, under the guise of “spir-
itual development,” by definition
excludes the care for others, and
undermines the ultimate idealism
often parroted by contemporary lead-
ers within New Age ranks. Why care
for the environment if the world is an
illusion? Why love your neighbor if all
is an illusion? New Age author Joseph
Campbell, in the PBS series entitled
“The Power of Myth,” explains his ver-
sion of the commandment to love your
neighbor, not as a command to think
of others, as seen by Christ's disciples
throughout church history. Rather, he
says that the command to love others
as yourself is based upon the notion
that to love others as yourself is to
know that when you do so you are
really loving yourself. Why? Because
you are your neighbor. This is the log-
ical extension of monistic pantheism.
If all is one and all is God, then all
distinctions break down into “Maya.”
In response, one could note that for
paganism, loving a rock in the same
way as one ought to reach out to help
the poor, is one and the same thing.
Rocks and poor people are both part
of the illusion so they are the same.

Within this foundation is the
heart of the complaint made by
Julian. We must imitate the Chris-
tians caring for others. Historically
this didn't work, and this is because
the pagan Dbeliefs systematically
undermine the concern for the other.
By contrast,
manded to think of serving other peo-
ple as a way of serving Jesus. The
“pbenchmark” for the success of the
Church in following Jesus, is not our
buildings, but rather our reaching out
to the very people he reached out to—
the poor, the sick, the weak, the
orphans and the widows,

While nothing | have said here is
original, it is intended as a correction

Christians are com-
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to the Church in America today. |
meet too many people who formerly
sat in Christian churches of one sort
or another, who are now thoroughly
pagan. | also meet too many Chris-
tians in churches, who know nothing
of their own faith, and yet seem fasci-
nated by Wicca, channeling (commu-
nication with supernatural entities),
and other varieties of paganism. We
must speak the truth in love within
our own ranks, and also to the larger
community of people involved with the
so called “new” religious movements.
The good news is that we do not have
to reinvent the wheel, nor seek out
the latest thing from some marketer.
Instead we need to be reminded of
God'’s word to our predecessors in the
faith and remember how well God'’s
methods work when applied and prac-
ticed in reaching out to a pagan
world.
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Are You Ready for E-Ministry?

Through the modern technology of the WorldWide Web we can make available Christian
apol ogeticsto believers, seekers, and skeptics worldwide. Through the use of el ectronic mail (e-mail), we
can offer personalized responses to questions raised by seekers, skeptics, and believers alike.
Like the Roman Roads of the first century, today the Internet is a worldwide el ectronic computer
communication network that the Church needs to utilize, sending bold, thoughtful, trained
apologists worldwide, using this modern, God-given technol ogy.

by Keith Seabourn

Recently I received the following
email:

..Please help me. | recently began look-
ing into the claims for Christianity and
the Bible and was given Josh McDow-
el’'s Evidence That Demands A Ver-
dict. | became convinced about the
reality of the Christian faith only to
have it shattered by [an atheistic] web
site. Basicaly it tears the evidence for
Jesus gpart. What | am looking for is
for you to show me how and why they
are wrong. | understand that you may
be busy but I am really in need on
some proof that Jesus and the Bible are
real. | am not a Christian yet and the
[other website] article is a major obsta-
cle to me making a commitment to
Christ. Therefore please E-maill me
with some answers or direct me to
somewhere that has answers. Thank
you, Martin.

The Internet is a 24 hour-a-day,
7 day-a-week operation with a
worldwide scope. There is always
somebody, someplace needing
information your ministry materials
can provide—seeking help personally
or wanting resources to equip them to
minister to others.

Martin's message above
emphasizes two interesting
phenomena that have become familiar
as we at Christian Leadership

Ministries (CLM) have developed a
major Internet-based ministry. First,
Martin puts more credibility on the

atheistic Web site than he does on the
printed book Evidence That Demands
A Verdict. The atheistic site to which
Martin refers does a point-by-point
refutation of McDowell's book. The
atheistic site “shatters” Martin’s faith.
It is more powerful to him than
McDowell’s book.

Secondly, Martin's preferred
medium for receiving help is the
an e-mail
response or to be directed to
additional Internet materials to help

answer his questions.

Internet. He asks for

A growing number of people
today, particularly young people, trust
electronic media more than printed
media. Electronic media is interactive.

It is stimulating. It is current and

fresh. Printed media is often
associated with older ways of
thinking. The Internet, and

particularly that part called the World
Wide Web (or WWW), is the fastest
growing version of electronic media
ever.

Our engagement in this battle
transcends computers and networks,
but we still utilize these tools God has
given us. It behooves us to
strategically employ the
media represented by
communication technologies.

powerful
computer

“1996 was the first year in which more
money was spent in the USA on
personal computers than on televisions.
It was aso the first year in which the
total amount of e-mail exceeded the
total amount of surface mail.” (Globa
Monitor, January/February 1997)

Business is rapidly gravitating
towards doing business on the
Internet. This electronic business is
called E-business or E-commerce
(electronic business and electronic
commerce). In the
electronic ministry (or

same way,
E-ministry)
holds tremendous potential.

Through the technology of the

Worldwide Web, we can make

available Christian apologetics to
believers, seekers, and skeptics
worldwide. Through the use of

electronic mail (e-mail), we can offer
personalized responses to questions
raised by seekers, skeptics, and
believers who visit the sites.

A Modern Roman Road
The early Church expanded and
flourished in a hostile culture because
she saw the importance of sending
bold, thoughtful, trained apologists to
take the gospel into new and varied
cultures. The pathway that enabled
the rapid expansion of the gospel was
the Roman highway system. Today,
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we have a new Roman Road—the
electronic
communication network known as the

worldwide computer
Internet. Today, the Church needs to
return to sending bold, thoughtful,
trained apologists worldwide, using
the Internet communication system.

In the early days of Christianity,
the Roman empire dominated the
Mediterranean they
conquered, the Romans built an
extensive highway system to better
control the subjugated territories.
Rome's philosophy was to convert
conquered peoples into Romans,
imposing their language and culture.
The highway system allowed greater
influence over conquered societies.

The Roman highways were called
the Devil's Highway by some. It
represented unwanted intrusion into
their societies. Some Christians today
feel that the Internet represents all
that is bad in society: pornography,
neo-Nazi hate groups, etc. Parents are
afraid that their children will be
exposed to all sorts of
opportunities. Today, some would call
the Internet “the devil’'s highway.”

However, the Apostle Paul saw the
Roman highway system as God's
provision—a means to travel far and
wide taking the gospel to the entire
known world. At Christian Leadership
Ministries, we believe that the Internet
is God's latest gift of communication
technology to His church—a means of
mass communication that is far better
than any previous that
reaches all over the world in ways
that no other does.

world. As

evil

means,

Ministry on the Internet

Our extensive experience on the
Internet has taught us that ...

The unique
communication medium. You use the
same technology to broadcast your
message and for personal counseling,
interaction, follow-up. The
Internet both  broadcast

Internet is a

and
marries

AreYou Ready For E-Ministry?

(one-to-many, like TV and radio) and
individual (one-to-one, like telephone
and letter) communications into a
single medium. This has never before
been possible.

The Internet is the least expensive
means of communication. Compared
to other modes of communication
(print, TV, radio), the Internet is a
much more cost effective medium.

You can reach people you
wouldn’t otherwise reach. Through
the Internet, you can reach new

people who might never hear your
message any other way. Our statistics
show that our Web sites are viewed by
people all over the world, in countries
many wouldn’t think had
computers. The Internet is everywhere

even

and gaining in popularity and
acceptance every day.

People are looking for good
materials on the Internet. We
regularly receive comments from
people who are grateful for our

high—-quality resources that they can
trust. Like television, radio and the
cinema, the Internet contains some
offensive materials. Therefore,
through a Web site, your quality
resources will shine even brighter on
the Internet.

You can reach people for Christ
on the Internet. At CLM we've had
tremendous
through electronic evangelism, or
E-vangelism as Andrew Careaga
called it in Charisma. We've received

success in  outreach

correspondence from people who have
been dramatically  affected by
something they read on our sites or
through e-mail interaction with one of
our E-ministry volunteers.

The Internet is here to stay and is
growing. The World Wide Web has

great growth potential, both in its
audience and innovative content.
More and more people are
investigating the information
superhighway. Internet traffic is

doubling every 100 days, resulting in

an annual growth rate of more than
700 percent. (U.S.
Department, quoted in
Computing, July, 1998.)

Commerce
Internet

Websites

There are two basic types of Web
sites: electronic brochures and tools
for ministry.

Brochures talk about us, who we
are, how you can join us,
telephone number, recruiting
policies, our books to sell, etc. There
is a place for these brochureware or
billboard sites, but they should not be
the only type of Web sites Christians
build.

E-ministries focusing on tools for
ministry are often overlooked when
Christian organizations develop a Web
site. These sites are designed to
minister to others.
divisions in this category. E-quipping
sites mobilize, empower and equip

our
our

There are two

Christians to engage in spiritual
battle. E-vangelism sites  model
innovative, = compelling,  winsome,
attractive  ministry that targets

non-Christians.

A balanced E-ministry designs
and operates both E-quipping sites
(discipling believers) and E-vangelism
sites (interacting with non-believers).

Equipping with

Apologetics
Discipleship sites provide
ministry tools for equipping

Christians. However, they should do
much more than that. The early
church grew phenomenally because of
many factors. They understood how to
be filled with God's Spirit to empower
them for ministry. They had a deep
understanding of God's Word. They
sacrificially committed themselves to
the task of world evangelization.

But there were two additional
elements that they applied in their
strategy to reach their world: (1) they
trained apologists who could clearly
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and articulately apply the principles of
Scripture to current issues in society
and (2) they embraced the Roman
highways to spread their message.

In his book The Scandal of the
Evangelical Mind, Mark Noll said, “The
scandal of the evangelical mind is that
there is not much of an evangelical
mind.” Most Christians don't know
how to think Christianly. C. S. Lewis
stated. “He [Christ] wants a child's
heart, but a grown-up’s head.” John
Wesley reminds us, “Ought not a
Minister to have, first, a good
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intentional approach; target a specific
audience; offer tips and helps on
specific issues; allow interested people
to drill deeper and deeper into a site
as they explore the issue; share
personal stories (testimonies) of
people who have found satisfaction
and significance in
personal relationship with Jesus
Christ; invite
interact by e-mail. Above all, as the
suitable opportunities arise, offer an
opportunity to receive Christ.

life through a

interested people to

several months, we are seeing almost
300,000 every
(corresponding to nearly three million
“hits”) by Christians
non-Christians. We receive more than
500 e-mail

visits month
and

messages every month

requesting help, counsel, asking
questions, occasionally objecting to
material, etc. We've developed a

nationwide network of people who

want to be involved in E-ministry by

responding to these e-mail messages.
[Insert Text Box 3 here.]

understanding, a clear
apprehension, a sound
judgment, and a capacity of
reasoning with some
closeness?”

Most evangelical Christians
are woefully unprepared to
obey 1 Peter 3:15, to be an

“The scandal of the evangelical

mind is that there is not

much of an evangelical mind.
Most Christians don't know
how to think Christianly.

Other Websites

In addition to our main
Leadership University site, we
” operate a number of other sites:

Origins
(http://www.origins.org)—schol
ars on intelligent design of the
universe and life.

apologist—to give an answer, to

make a defense for their faith. We at
CLM have had great
equipping Christians using Web sites
that
apologetics. We seek to provide the
best information in the world on a
multitude of issues, informed by a
biblical worldview.

The goal is “to prepare God's
people for works of service, so that the
body of Christ may be built up until
we all reach unity in the faith...”
(Ephesians 4:12). The goal is to equip
and train apologists who are prepared
to give answers to biblical faith and
life.

We also build evangelistic sites. In
the present post-Christian era, our
E-vangelism starts with an issue of
interest to the individual. It proceeds
through an exposure to a biblical
perspective. It offers opportunity to
enter a discussion about a Christian’s
attitude toward a specific issue. Then
we offer an opportunity to receive
Christ.

Evangelistic Web sites are most
effective they

success

focus on issues-based

when: follow an

In addition to providing resources
tailored for screen presentation via
the World Wide Web (using the HTML
language), we prepare every resource
in Adobe Acrobat (PDF) format. This
allows a high-quality print version to
be retrieved. We encourage users to
take the print versions and give to
friends and then discuss the issues
with them. We also provide our
resources in ASCII Text (TXT) format.
This allows people around the world,
who perhaps do not have WWW
access, to still obtain resources via
automated e-mail request.

A Success Story

Leadership University
(www.leaderu.com) went online in
September, 1995, with the goal of
putting thousands of resources on the
Web—resources that reflect a biblical
worldview. To date we make available
nearly 6,000 articles, reviews, essays,
lectures, debates and other resources
on the Internet. We have seen a
steady increase in activity. In the last

Stonewall Revisited
(http://www.stonewallrevisited.com)
—help for homosexuals and those
dealing with related questions.

Doug Yeo
(http://www.yeodoug.com)—outreach
from an accomplished professional
musician.

World Religions Index
(wri.leaderu.com)—comparative
religions.

Christian Leadership Ministries
(http://www.clm.org)—mobilizing
university faculty for ministry on their
campuses.

We have also launched a project
called Telling the Truth
(http://www.clm.org/ttt). Through
this project, we also partner with a
number of other organizations and
individuals who see the tremendous
potential to affect the way people
think by using the modern Roman
road called the Internet.

Fulfill Your Vision
E-ministry can help reach the

Martin's of the world—those who look

to the Internet to examine answers to

Vol 15:3 July-Sept., 1998



166

their life's questions. Is your ministry
prepared to help Martin using the
communication medium he prefers?
Are you using the modern-day Roman
road to travel the world and minister
in diverse locations?

E-Ministry is electronic ministry
via the Internet that provides a 24
hour-a-day, 7 day-a-week presence
anywhere in the world. E-Ministry has
tremendous benefits in allowing you
to affect the way people think and live.

AreYou Ready For E-Ministry?
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Christian
Leadership
Ministries,
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ministry of
Campus
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Internet and web development for
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their 3 children for 15 years where
he taught in government colleges
and directed the JESUS Film
ministry, recording and

producing the JESUS Film in
numerous languages and
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the author of “Understanding
Amateur Radio in the Federal
Republic of Nigeria” and “Telling
the Truth: A How-To Guide.”
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